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Commentator
Henry Alford (7 October 1810 - 12 January 1871) was an English churchman, theologian, textual critic, scholar, poet, hymnodist, and writer.

Alford was born in London, of a Somerset family, which had given five consecutive generations of clergymen to the Anglican church. Alford's early years were passed with his widowed father, who was curate of Steeple Ashton in Wiltshire. He was a precocious boy, and before he was ten had written several Latin odes, a history of the Jews and a series of homiletic outlines. After a peripatetic school course he went up to Trinity College, Cambridge, in 1827 as a scholar. In 1832 he was 34th wrangler and 8th classic, and in 1834 was made fellow of Trinity.

He had already taken orders, and in 1835 began his eighteen-year tenure of the vicarage of Wymeswold in Leicestershire, from which seclusion the twice-repeated offer of a colonial bishopric failed to draw him. He was Hulsean lecturer at Cambridge in 1841-1842, and steadily built up a reputation as scholar and preacher, which might have been greater if not for his excursions into minor poetry and magazine editing.

In 1844, he joined the Cambridge Camden Society (CCS) which published a list of do's and don'ts for church layout which they promoted as a science. He commissioned A.W.N. Pugin to restore St Mary's church. He also was a member of the Metaphysical Society, founded in 1869 by James Knowles.

In September 1853 Alford moved to Quebec Chapel, Marylebone, London, where he had a large congregation. In March 1857 Lord Palmerston advanced him to the deanery of Canterbury, where, till his death, he lived the same energetic and diverse lifestyle as ever. He had been the friend of most of his eminent contemporaries, and was much beloved for his amiable character. The inscription on his tomb, chosen by himself, is Diversorium Viatoris Hierosolymam Proficiscentis ("the inn of a traveler on his way to Jerusalem").

Alford was a talented artist, as his picture-book, The Riviera (1870), shows, and he had abundant musical and mechanical talent. Besides editing the works of John Donne, he published several volumes of his own verse, The School of the Heart (1835), The Abbot of Muchelnaye (1841), The Greek Testament. The Four Gospels (1849), and a number of hymns, the best-known of which are "Forward! be our watchword," "Come, ye thankful people, come", and "Ten thousand times ten thousand." He translated the Odyssey, wrote a well-known manual of idiom, A Plea for the Queen's English (1863), and was the first editor of the Contemporary Review (1866 - 1870).

His chief fame rests on his monumental edition of the New Testament in Greek (4 vols.), which occupied him from 1841 to 1861. In this work he first produced a careful collation of the readings of the chief manuscripts and the researches of the ripest continental scholarship of his day. Philological rather than theological in character, it marked an epochal change from the old homiletic commentary, and though more recent research, patristic and papyral, has largely changed the method of New Testament exegesis, Alford's work is still a quarry where the student can dig with a good deal of profit.

His Life, written by his widow, appeared in 1873 (Rivington).

Introduction

CHAPTER III

THE EPISTLE TO THE PHILIPPIANS

SECTION I

ITS AUTHORSHIP AND INTEGRITY

1. IT has been all but universally believed that this Epistle was written by St. Paul. Indeed, considering its peculiarly Pauline psychological character, the total absence from it of all assignable motive for falsification, the spontaneity and fervour of its effusions of feeling, he must be a bold man who would call its authorship in question(33).

2. Yet this has been done, partially by Schrader (der Apost. Paulus, vol. v.: see especially p. 233, line 14 from bottom, and following), who supposed ch. Philippians 3:1 to Philippians 4:9 interpolated, as well as shorter passages elsewhere, conceding however the Pauline authorship in the main: and entirely by Baur (Paulus Ap. Jesu Christi u.s.w., pp. 458–475), on his usual ground of later Gnostic ideas being found in the Epistle. To those who would see an instance of the very insanity of hypercriticism, I recommend the study of these pages of Baur. They are almost as good by way of burlesque, as the “Historic Doubts respecting Napoleon Buonaparte” of Abp. Whately. According to him, all usual expressions prove its spuriousness, as being taken from other Epistles: all unusual expressions prove the same, as being from another than St. Paul. Poverty of thought, and want of point, are charged against it in one page: in another, excess of point, and undue vigour of expression. Certainly the genuineness of the Epistle will never suffer in the great common-sense verdict of mankind, from Baur’s attack. There is hardly an argument used by him, that may not more naturally be reversed and turned against himself.

3. In external testimonies, our Epistle is rich.

( α) Polycarp, ad Philipp. 3. p. 1008, testifies to the fact of St. Paul having written to them,

( β) And ib. xi., pp. 1013 f., he writes,

“Ego autem nihil tale sensi in vobis, vel audivi, in quibus laboravit beatus Paulus, qui estis (laudati) in principio epistolæ ejus. De vobis etenim gloriatur in omnibus ecclesiis quæ Deum solæ tunc cognoverant.” Cf. Philippians 1:5 ff.

( γ) Irenæus, iv. 18. 4, p. 251:

“Quemadmodum et Paulus Philippensibus (iv. 18) ait: Repletus sum acceptis ab Epaphrodito, quæ a vobis missa sunt, odorem suavitatis, hostiam acceptabilem, placentem Deo.”

( δ) Clement of Alexandria, Pædag. i. 6 (52), p. 129 P.:

αὐτοῦ ὁμολογοῦντος τοῦ παύλου περὶ ἑαυτοῦ οὐχ ὅτι ἤδη ἔλαβον ἢ ἤδη τετελείωμαι κ. τ. λ. Philippians 3:12-14.

In Strom, iv. 3 (12), p. 569 P., he quotes Philippians 2:20; in id. 5 (19), p. 572, Philippians 1:13; in id. 13 (94), p. 604, Philippians 1:29-30; Philippians 2:1 ff., Philippians 2:17; Philippians 1:7; and Philippians 2:20 ff., &c. &c.

( ε) In the Epistle of the Churches of Lyons and Vienne, in Euseb. H. E. Philippians 2:2, the words ὃς ἐν μορφῇ θεοῦ ὑπάρχων οὐχ ἁρπαγμὸν ἡγήσατο τὸ εἶναι ἴσα θεῷ are cited. Cf. Philippians 2:6.

( ζ) Tertullian, de resurr. carnis, c. 23, vol. ii. p. 826:

“Ipse (Paulus, from the preceding sentence) cum Philippensibus scribit: siqua, inquit, concurram in resuscitationem quæ est a mortuis, non quia jam accepi aut consummatus sum,” &c. &c. Philippians 3:11 ff.

( η) The same author devotes the 20th chapter of his fifth book against Marcion (p. 522 f.) to testimonies from this Epistle, and shews that Marcion acknowledged it. And do præser. c. 36, p. 49, among the places to which ‘authenticæ literæ’ of the Apostle’s ‘recitantur,’ he says, ‘habes Philippos.’

( θ) Cyprian, Testt. iii. 39, p. 756:

“Item Paulus ad Philippenses: Qui in figura Dei constitutus,” &c. ch. Philippians 2:6-11.

4. It has been hinted above, that Schrader doubted the integrity of our Epistle. This has also been done in another form by Heinrichs, who fancied it made up of two letters,—one to the Church, containing chaps. 1, 2, to ἐν κυρίῳ, Philippians 3:1, and Philippians 4:21-23; the other to private friends, beginning at τὰ αὐτὰ γράφειν, Philippians 3:1, and containing the rest with the above exception. Paulus also adopted a modification of this view. But it is hardly necessary to say, that it is altogether without foundation. The remarks below (§ iv.) on its style will serve to account for any seeming want of exact juncture between one part and another.

SECTION II

FOR WHAT READERS AND WITH WHAT OBJECT IT WAS WRITTEN

1. The city of PHILIPPI has been described, and the πρώτη τῆς μερίδος τῆς ΄ακεδονίας πόλις, κολωνία discussed, in the notes on Acts 16:12 ff., to which the student is referred. I shall now notice only the foundation and condition of the Philippian Church.

2. The Gospel was first planted there by Paul, Silas, and Timotheus (Acts 16:12 ff.), in the second missionary journey of the Apostle, in A.D. 51. (See Chron. Table in Prolegg. to Acts.) There we read of only a few conversions, which however became a rich and prolific seed of future fruit. He must have visited it again on his journey from Ephesus into Macedonia, Acts 20:1; and he is recorded to have done so (a third time), when, owing to a change of plan to avoid the machinations of his enemies, the Jews at Corinth, he returned to Asia through Macedonia; see Acts 20:6. But we have no particulars of either of these visits.

3. The cruel treatment of the Apostle at Philippi (Acts 16, l. c. 1 Thessalonians 2:2) seems to have combined with the charm of his personal fervour of affection to knit up a bond of more than ordinary love between him and the Philippian Church. They alone, of all churches, sent subsidies to relieve his temporal necessities, on two several occasions, immediately after his departure from them (Philippians 4:15-16; 1 Thessalonians 2:2): and they revived the same good office to him shortly before the writing of this Epistle (Philippians 4:10; Philippians 4:18; 2 Corinthians 11:9).

4. This affectionate disposition may perhaps be partly accounted for by the fact of Jews being so few at Philippi. There was no synagogue there, only a προσευχή by the river side: and the opposition to the Apostle arose not from Jews, but from the masters of the dispossessed maiden, whose hope of gain was gone. Thus the element which resisted St. Paul in every Church, was wanting, or nearly so, in the Philippian. His fervent affection met there, and almost there only, with a worthy and entire return. And all who know what the love of a warm-hearted people to a devoted minister is, may imagine what it would be between such a flock and such a shepherd. (See below, on the style of the Epistle.)

5. But while this can hardly be doubted, it is equally certain that the Church at Philippi was in danger from Jewish influence: not indeed among themselves(35), but operating on them from without (ch. Philippians 3:2),—through that class of persons whom we already trace in the Epistle to the Galatians, and see ripened in the Pastoral Epistles, who insisted on the Mosaic law as matter of external observance, while in practice they gave themselves up to a life of lust and self-indulgence in depraved conscience.

6. The slight trace which is to be found in ch. Philippians 4:2-3, of the fact related Acts 16:13, that the Gospel at Philippi was first received by female converts, has been pointed out in the notes there.

7. The general state of the Church may be gathered from several hints in this Epistle and others. They were poor. In 2 Corinthians 8:1-2, we read that ἡ κατὰ βάθους πτωχεία αὐτῶν ἐπερίσσευσεν εἰς τὸ πλοῦτος τῆς ἁπλότητος αὐτῶν. They were in trouble, and probably from persecution: compare 2 Corinthians 8:2 with Philippians 1:28-30. They were in danger of, if not already in, quarrel and dissension (cf. ch. Philippians 2:1-4; and Philippians 1:27; Philippians 2:12; Philippians 2:14; Philippians 4:2); on what account, we cannot say; it may be, as has been supposed by De W., that they were peculiarly given to spiritual pride and mutual religious rivalry and jealousy. This may have arisen out of their very progress and flourishing state as a Church engendering pride. Credner supposes (Davidson, p. 381), that it may have been a spiritual form of the characteristic local infirmity, which led them to claim the title πρώτη πόλις for their city; but this falls to the ground, if πρώτη be geographically explained: see note Acts 16:12.

8. The object of the Epistle seems to have been no marked and definite one, but rather the expression of the deepest Christian love, and the exhortation, generally, to a life in accordance with the Spirit of Christ. Epaphroditus had brought to the Apostle the contribution from his beloved Philippians; and on occasion of his return, he takes the opportunity of pouring out his heart to them in the fulness of the Spirit, refreshing himself and them alike by his expressions of affection, and thus led on by the inspiring Spirit of God to set forth truths, and dilate upon motives, which are alike precious for all ages, and for every Church on earth.

SECTION III

AT WHAT TIME AND PLACE IT WAS WRITTEN

1. It has been believed, universally in ancient times (Chrys., Euthal., Athanas., Thdrt., &c.), and almost without exception (see below) in modern, that our Epistle was written from Rome, during the imprisonment whose beginning is related in Acts 28:30-31.

2. There have been some faint attempts to fix it at Corinth (Acts 18:11, so Oeder, in Meyer), or at Cæsarea (so Paulus and Böttger, and Rilliet hesitatingly; see Meyer). Neither of these places will suit the indications furnished by the Epistle. The former view surely needs no refuting. And as regards the latter it may be remarked, that the strait between life and death, expressed in ch. Philippians 1:21-23, would not fit the Apostle’s state in Cæsarea, where he had the appeal to Cæsar in his power, putting off at all events such a decision for some time. Besides which, the καίσαρος οἰκία, spoken of ch. Philippians 4:22, cannot well be the πραιτώριον τοῦ ἡρώδου at Cæsarea of Acts 23:35, and therefore it is by that clearer notice that the πραιτώριον of ch. Philippians 1:13 must be interpreted (see note there), not vice versâ. It was probably the barrack of the prætorian guards, attached to the palatium of Nero.

3. Assuming then that the Epistle was written from Rome, and during the imprisonment of Acts 28 ultt., it becomes an interesting question, to which part of that imprisonment it is to be assigned.

4. On comparing it with the three contemporaneous Epistles, to the Colossians, to the Ephesians, and to Phlippians, we shall find a marked difference. In them we have (Ephesians 6:19-20) freedom of preaching the Gospel implied: here (ch. Philippians 1:13-18) much more stress is laid upon his bondage, and it appears that others, not he himself, preached the Gospel, and made the fact of his imprisonment known. Again, from this same passage it would seem that a considerable time had elapsed since his imprisonment: enough for “his bonds” to have had the general effects there mentioned. This may be inferred also from another fact: the Philippians had heard of his imprisonment,—had raised and sent their contribution to him by Epaphroditus,—had heard of Epaphroditus’s sickness,—of the effect of which news on them he (Epaphroditus) had had time to hear, ch. Philippians 2:26, and was now recovered, and on his way back to them. These occurrences would imply four casual journeys from Rome to Philippi. Again (ch. Philippians 2:19; Philippians 2:23) he is expecting a speedy decision of his cause, which would hardly be while he was dwelling as in Acts 28 ultt.

5. And besides all this, there is a spirit of anxiety and sadness throughout this Epistle, which hardly agrees with the two years of the imprisonment in the Acts, nor with the character of those other Epistles. His sufferings are evidently not the chain and the soldier only. Epaphroditus’s death would have brought on him λύπην ἐπὶ λύπην (ch. Philippians 2:27): there was then a λύπη before. He is now in an ἀγών—in one not, as usual, between the flesh and the spirit, not concerning the long-looked for trial of his case, but one of which the Philippians had heard (ch. Philippians 1:29-30), and in which they shared by being persecuted too: some change in his circumstances, some intensification of his imprisonment, which had taken place before this time.

6. And if we examine history, we can hardly fail to discover what this was, and whence arising. In February, 61, St. Paul arrived in Rome (see Chron. Table in Prolegg. to Acts, Vol. II.). In 62(36), Burrus, the prætorian præfect, died, and a very different spirit came over Nero’s government: who in the same year divorced Octavia, married Poppæa(37), a Jewish proselytess(38), and exalted Tigellinus, the principal promoter of that marriage, to the joint prætorian præfecture. From that time, Nero began ‘ad deteriores inclinare(39):’ Seneca lost his power: ‘validior in dies Tigellinus(40):’ a state of things which would manifestly deteriorate the condition of the Apostle, and have the effect of hastening on his trial. It will not be unreasonable to suppose that, some little time after the death of Burrus (Feb., 63, would complete the διετία ὅλη of Acts 28:30), he was removed from his own house into the πραιτώριον, or barrack of the prætorian guards attached to the palace, and put into stricter custody, with threatening of immediate peril of his life. Here it would be very natural that some of those among the prætorians who had had the custody of him before, should become agents in giving the publicity to “his bonds,” which he mentions ch. Philippians 1:13. And such a hypothesis suits eminently well all the circumstances of our Epistle.

7. According to this, we must date it shortly after Feb., 63: when now the change was fresh, and the danger imminent. Say for its date then, the summer of 63.

SECTION IV

LANGUAGE AND STYLE

1. The language of this Epistle is thoroughly Pauline. Baur has indeed selected some phrases which he conceives to savour of the vocabulary of the later Gnosticism, but entirely without ground. All those which he brings forward, οὐχ ἁρπαγμὸν ἡγήσατο,— ἑαυτὸν ἐκένωσεν,— μορφὴ θεοῦ,— σχῆμα,— καταχθόνιοι,—may easily be accounted for without any such hypothesis: and, as has been already observed in Prolegg. to Ephesians, peculiar expressions may just as well be held to have descended from our Epistles to the Gnostics, as vice versâ.

2. The mention of ἐπίσκοποι καὶ διάκονοι in ch. Philippians 1:1, has surprised some. I have explained in the note there, that it belongs probably to the late date of our Epistle. But it need surprise no one, however that may be: for the terms are found in an official sense, though not in formal conjunction, in speeches made, and Epistles written long before this: e.g. in Acts 20:28; Romans 16:1.

3. In style, this Epistle, like all those where St. Paul writes with fervour, is discontinuous and abrupt, passing rapidly from one theme to another(41); full of earnest exhortations(42), affectionate warnings(43), deep and wonderful settings-forth of his individual spiritual condition and feelings(44), of the state of Christians(45) and of the sinful world(46),—of the loving counsels of our Father respecting us(47), and the self-sacrifice and triumph of our Redeemer(48).

4. No Epistle is so warm in its expressions of affection(49). Again and again we have ἀγαπητοί and ἀδελφοί recurring: and in one place, ch. Philippians 4:1, he seems as if he hardly could find words to pour out the fulness of his love— ὥστε, ἀδελφοὶ μου ἀγαπητοὶ καὶ ἐπιπόθητοι, χαρὰ καὶ στέφανός μου, οὕτως στήκετε ἐν κυρίῳ, ἀγαπητοί. We see how such a heart, penetrated to its depths by the Spirit of God, could love. We can see how that feeble frame, crushed to the very verge of death itself, shaken with fightings and fears, burning at every man’s offence, and weak with every man’s infirmity, had yet its sweet refreshments and calm resting-places of affection. We can form some estimate,—if the bliss of reposing on human spirits who loved him was so great,—how deep must have been his tranquillity, how ample and how clear his fresh springs of life and joy, in HIM, of whom he could write, ζῶ δὲ οὐκ ἔτι ἐγὼ, ζῇ δὲ ἐν ἐμοὶ χριστός (Galatians 2:20): and of whose abiding power within him he felt, as he tells his Philippians (ch. Philippians 4:13), πάντα ἰσχύω ἐν τῷ ἐνδυναμοῦντί με.

01 Chapter 1 

Verse 1
1.] Timotheus seems to be named as being well known to the Philippians (Acts 16:3; Acts 16:10 ff.), and present with St. Paul at this time. The mention is merely formal, as the Apostle proceeds (Philippians 1:3) in the first person singular. Certainly no official character is intended to be given by it, as Huther, al., have thought: for of all the Epistles, this is the least official: and those to the Romans and Galatians, where no such mention occurs, the most so. Observe, there is no ἀπόστολος subjoined to παῦλος (as in Colossians 1:1), probably because the Philippians needed no such reminiscence of his authority. Cf. also 1 and 2 Thess.

On δοῦλοι χρ. ἰησ., see Ellicott.

πᾶσιν] both here and in Philippians 1:4; Philippians 1:7-8; Philippians 1:25; ch. Philippians 2:17; Philippians 2:26, is best accounted for from the warm affection which breathes through this whole Epistle (see on Philippians 1:3), not from any formal reason, as that the Apostle wishes to put those Philippians who had not sent to his support, on a level in his affection with those who had (Van Hengel),—that he wishes to set himself above all their party divisions (ch. Philippians 2:3; so De W.), &c.

σὺν ἐπισκ.] This is read by Chrys. συνεπισκόποις, and he remarks: τί τοῦτο; μιᾶς πόλεως πολλοὶ ἐπίσκοποι ἦσαν; οὐδαμῶς· ἀλλὰ τοὺς πρεσβυτέρους οὕτως ἐκάλεσε. τότε γὰρ τέως ἐκοινώνουν τοῖς ὀνόμασι, κ. διάκονος ὁ ἐπίσκοπος ἐλέγετο (see also var. readd.). But thus the construction would be imperfect, the σύν having no reference. Theodoret remarks, ἐπισκόπους τοὺς πρεσβυτέρους καλεῖ· ἀμφότερα γὰρ εἶχον κατʼ ἐκεῖνον τὸν καιρὸν ὀνόματα,—and alleges Acts 20:28, Titus 1:5; Titus 1:7, as shewing the same. See on the whole subject, my note on Acts 20:17, and the article Bischof, by Jacobson, in Herzog’s Realencyclopädie für protestantische Theologie u. Kirche.

κ. διακόνοις] See on Romans 12:7; Romans 16:1.

Chrys. enquires why he writes here to the κλῆρος as well as to the ἅγιοι, and not in the Epistles to the Romans, or Corinthians, or Ephesians. And he answers it, ὅτι αὐτοὶ καὶ ἀπέστειλαν, κ. ἐκαρποφόρησαν, κ. αὐτοὶ ἔπεμψαν πρὸς αὐτὸν τὸν ἐπαφρόδιτον. But the true reason seems to be, the late date of our Epistle. The ecclesiastical offices were now more plainly distinguished than at the time when the two former of those Epistles were written. That to the Ephesians rests on grounds of its own. The simple juxtaposition of the officers with the members of the Church, and indeed their being placed after those members, shews, as it still seems to me, against Ellicott in loc., the absence of hierarchical views such as those in the Epistles of the apostolic fathers.

Verse 1-2
προσ φιλιππησιουσ
1, 2.] ADDRESS AND GREETING.

Verse 2
2.] See on Romans 1:7.

Verse 3
3.] See the similar expressions, Romans 1:9; 1 Corinthians 1:4; Ephesians 1:16; Colossians 1:3; 1 Thessalonians 1:2; Phlippians 1:4.

ἐπί here with a dative is hardly distinguishable in English from the same preposition with a genitive in Romans 1:9; Ephesians 1:16;—at, or in: the primitive idea of such construction being addition by close adherence: ‘my whole remembrance of you is accompanied with thanks to God.’ πάση τῇ μνείᾳ must not be rendered as in E. V. (so even Conyb.) ‘every remembrance,’ but my whole remembrance. The expression comprehends in one all such remembrances: but the article forbids the above rendering: cf. πᾶσα ἡ πόλις, Matthew 21:10; also ib. Matthew 6:29; Mark 4:1; Luke 3:3; Winer, § 18. 4. Some (Maldon., Bretschn., al.) take ἐπί as assigning the reason for εὐχαριστῶ (as 1 Corinthians 1:4), and μνείᾳ ὑμῶν as meaning, ‘your remembrance of me,’ viz. in sending me sustenance. But this is evidently wrong: for the ground of εὐχαριστῶ follows, Philippians 1:5. μνεία here, remembrance, not ‘mention,’ which meaning it only gets by ποιεῖσθαι being joined to it, ‘to make an act of remembrance,’ i.e. to mention, Romans 1:9; Ephesians 1:16; 1 Thessalonians 1:2; Phlippians 1:4.

Verses 3-11
3–11.] THANKSGIVING FOR THEIR FELLOWSHIP REGARDING THE GOSPEL (3–5), CONFIDENCE THAT GOD WILL CONTINUE AND PERFECT THE SAME (6–8), AND PRAYER FOR THEIR INCREASE IN HOLINESS UNTO THE DAY OF CHRIST (9–11).

Verse 4
4.] πάντοτε— πάσῃ— πάντων—here we have the overflowings of a full heart. Render—always in every prayer of mine making my prayer for you all with joy: not, as in E. V., ‘in every prayer of mine for you all making request with joy.’ For the second δέησις, having the article, is thereby defined to be the particular request, ὑπὲρ π. ὑμ.— τὸ μετὰ χαρᾶς μεμνῆσθαι σημεῖον τῆς ἐκείνων ἀρετῆς, Thl.; so that the sense is, that every time he prayed, he joyfully offered up that portion of his prayers which was an intercession for them. See Ellic., who defends the other connexion; but has misunderstood my note.

Verse 5
5.] for (ground of the εὐχ., πάντοτε to ποιούμενος having been epexegetical of it) your fellowship (with one another: entire accord, unanimous action: not your fellowship with me, ὅτι κοινωνοί μου γίνεσθε κ. συμμερισταὶ τῶν ἐπὶ τῷ εὐαγγελίῳ πόνων, Thl.: this must have been further specified, by μετʼ ἐμοῦ (1 John 1:3) or the like. Still less must we with Estius, Wetst., al. (and nearly so Chrys.), render ἐπὶ τῇ κοινωνίᾳ, pro liberalitate vestra erga me) as regards the Gospel (not ‘in the Gospel,’ as E. V. and Thdrt., κοινωνίαν δὲ τοῦ εὐαγγελίου τὴν πίστιν ἐκάλεσε: but thus it would be the genitive, and εἰς τὸ εὐ. can hardly be taken as equivalent to it: cf. κοινωνεῖν εἰς, ch. Philippians 4:15. Their mutual accord was for the purposes of the Gospel—i.e. the perfecting, of which he proceeds to treat. “The article τῇ is not repeated after ὑμῶν, because κοινωνία εἰς τὸ εὐ. is conceived as one idea, together.” Meyer. Ellic. would understand κοιν. as absolute and abstract, ‘fellowship,’ not ‘contribution:’ including, without expressly mentioning, ‘that particular manifestation of it which so especially marked the liberal and warm-hearted Christians of Philippi.’ and it may well be so, even holding my former interpretation: this was the exhibition of their κοινωνία εἰς τὸ εὐαγγ.) from the first day (of your receiving it) until now. This last clause is by Lachm. and Meyer attached to πεποιθώς, but they are surely in error. The reason assigned is, that, if it had belonged to κοινωνίᾳ, &c., the article τῇ would have been repeated. But the same account which I have quoted from Meyer himself above of its omission after ὑμῶν will also apply to its omission here—that the whole κοινωνία from the first is taken as one idea, and therefore this feature of it, that it was ἀπὸ τῆς πρ. ἡμ. ἄχρι τ. νῦν, need not be specially particularized by the definite article. It is St. Paul’s constant habit to place πέποιθα first in the sentence (cf. Romans 2:19; 2 Corinthians 2:3; Galatians 5:10; ch. Philippians 2:24; 2 Thessalonians 3:4; Phlippians 1:21; also Matthew 27:43), pregnant as it is with emphasis, and including the matter of confidence which follows: and we may certainly say that had this clause referred to πεποιθώς, it would have followed, not preceded it. Besides which, the emphatic αὐτὸ τοῦτο would be rendered altogether vapid, by so long an emphatic clause preceding the verb. Œcum., Beza, and Bengel connect the words with the distantly preceding verb εὐχαριστῶ, which (hardly however, as Ellic., on account of the pres. tense and πάντοτε) is still more improbable.

πεποιθώς] parallel with ποιούμενος—being (i.e. seeing I am) confident of …

αὐτὸ τοῦτο] this very thing (it points out sharply and emphatically, implying, as here, that the very matter of confidence is one which will ensure the success of the δέησις. Conyb. renders it ‘accordingly,’ which is far too weak. As regards the construction, αὐτὸ τοῦτο is only a secondary accusative, of reference, not governed directly by πεποιθώς. It is immediately resolved into ὅτι ὁ ἐν. κ. τ. λ.).

Verse 6
6. ὁ ἐναρξ.] He who has begun in you a good work, viz. God: cf. ch. Philippians 2:13. Wakefield, perversely enough, renders, ‘he among you who has begun, &c.’

By ‘a good work,’ he refers his confidence to the general character of God as the doer and finisher of good: the one good work in his mind being, their κοινωνία &c. ἐν is in, not ‘among:’ but the preposition in ἐναρξάμενος seems not to be connected with it, cf. reff., where the verb has an absolute meaning, irrespective of any immanent working.

The ἄχρι ἡμέρας χρ. ἰησοῦ assumes the nearness of the coming of the Lord ( μέχρι τῆς τοῦ σωτῆρος ἡμῶν ἐπιφανείας, Thdrt.). Here, as elsewhere, Commentators (even Ellic. recently) have endeavoured to escape from this inference. Thus Thl., Œc., refer the saying not only to the then existing generation of Philippians, but καὶ τοῖς ἐξ ὑμῶν: Estius, in the case of each man, ‘usque ad mortem suam;’ Calov., understanding not the continuance till the day of Christ, but ‘terminus et complementum perfectionis, quod habituri isto die erimus:’ and so nearly Calvin, but saying very beautifully,—‘Tametsi enim qui ex corpore mortali sunt liberati, non amplius militent cum carnis concupiscentiis, sintque extra teli jactum ut aiunt: tamen nihil erit absurdi, si dicentur esse in profectu, quia nondum pertigerunt quo aspirant: nondum potiuntur felicitate et gloria quam sperarunt: denique nondum illuxit dies, qui revelet absconditos in spe thesauros. Atque adeo quum de spe agitur, semper ad beatam resurrectionem, tanquam ad scopum, referendi sunt oculi.’ Doubtless, this is our lesson, and must be our application of such passages: but this surely was not the sense in which the Apostle wrote them.

Verse 7
7.] Justification of the above-expressed confidence:—it was fair and right for him to entertain it.

καθώς] a word of later Greek, never used by the elder Attic writers; = καθό (Thuc.), καθά, καθάπερ (see Phryn. Lobeck, p. 425, and note). It takes up, and justifies by analogy, the confidence of the last verse.

ἐστιν δίκ. ἐμοί] The usual classical constructions are, ἐμὲ δίκαιόν ἐστι φράζειν, Herod. i. 39: ἐμὲ δίκαιον … προσλαμβάνειν, Plato, Legg. x. 897; οὗτος δίκαιός ἐστι φέρεσθαι, ib. i. 32. But Ellic. remarks, that there is nothing unclassical in the present usage; and compares Plato, Rep. i. 334, δίκαιον τότε τούτοις τοὺς πονηροὺς ὠφελεῖν.

τοῦτο φρονεῖν] viz. the confidence of Philippians 1:6.

ὑπέρ] because it is an opinion involving their good: see ref. Calov. and Wolf understand φρον. ὑπέρ, ‘to care for,’ and τοῦτο to refer to the prayer, Philippians 1:4; but unnaturally.

. διὰ τό] reason why he was justified, &c. as above, με is the subject, ὑμᾶς the object, as the context (Philippians 1:8) clearly shews: not the converse, as Rosenm., al.

ἔν τε …] Chrys. finely says, καὶ τί θαυμαστόν, εἰ ἐν τῷ δεσμωτηρίῳ εἶχεν αὐτούς; οὐδὲ γὰρ κατʼ ἐκεῖνον τὸν καιρόν, φησι, καθʼ ὃν εἰσῄειν εἰς τὸ δικαστήριον ἀπολογησόμενος, ἐξεπέσατέ μου τῆς μνήμης. οὕτω γάρ ἐστι τυραννικὸν ὁ ἔρως ὁ πνευματικός, ὡς μηδενὶ παραχωρεῖν καιρῷ, ἀλλʼ ἀεὶ τῆς ψυχῆς ἔχεσθαι τοῦ φιλοῦντος, καὶ μηδεμίαν θλίψιν καὶ ὀδύνην συγχωρεῖν περιγενέσθαι τῆς ψυχῆς.

His bonds were his situation: his defence and confirmation of the Gospel his employment in that situation;—whether he refers to a public defence (2 Timothy 4:16), or only to that defence of the Gospel, which he was constantly making in private. However this may be, the two, ἀπολογ. and βεβαίωσις, are most naturally understood as referring to one and the same course of action: otherwise the τῇ would be repeated before βεβ. One such ἀπολ. and βεβ. we have recorded in Acts 28:23 ff.

These words, ἔν τε … εὐαγγελίου, are most naturally taken with the foregoing (Chrys., al., Meyer, De W.), as punctuated in the text, not with the following (Calv., al.) συγκοιν. κ. τ. λ., which render a reason for the whole, διὰ τό to εὐαγγελίου.

συγκ.] See above. ὑμᾶς is thus characterized: ‘Ye are fellow-partakers of my grace:’ the grace vouchsafed to me by God in Christ, see reff.: not the grace of suffering in Him, as Philippians 1:29 (Meyer), still less the grace of apostleship, Romans 1:5, which the Philippians had furthered by their subsidies (Rosenm., al.): Philippians 1:8 decides the χάρις to be spiritual in its meaning. The rendering gaudii in the Vulg. must have arisen from reading χαρᾶς. The repetition of ὑμᾶς, referring to a ὑμᾶς gone before, is usual in rhetorical sentences of a similar kind. So Demosth. p. 1225,— ὧν ἀκούοντά με, καὶ παρὰ τῶν ἀφικνουμένων …,— τίνα με οἴεσθε ψυχὴν ἔχειν; But Bernhardy, Synt. p. 275, remarks that the most accurate writers in verse and prose do not thus repeat the personal pronoun. No such pleonasm is found in Homer or Plato.

Verse 8
8.] Confirmation of Philippians 1:7. οὐλ ὡς ἀπιστούμενος μάρτυρα καλεῖ τὸν θεόν, ἀλλὰ τὴν πολλὴν διάθεσιν οὐκ ἔχων παραστῆσαι διὰ λόγου, Thl. after Chrys. On ἐπιποθῶ, see reff. The preposition indicates the direction of the desire, not its intensification. On ἐν σπλάγχνοις χριστοῦ ἰησοῦ, Bengel remarks, “in Paulo non Paulus vivit, sed Jesus Christus: quare Paulus non in Pauli sed in Jesu Christi movetur visceribus.” All real spiritual love is but a portion of the great love wherewith He hath loved us, which lives and yearns in all who are vitally united to Him.

Verses 9-11
9–11.] The substance of his prayer (already, Philippians 1:4, alluded to) for them. καί refers back to the δέησις of Philippians 1:4; ‘and this is the purport of my prayer.’ At the same time this purport follows most naturally, after the expression of desire for them in the last verse.

There is an ellipsis in the sense between τοῦτο and ἵνα,— τοῦτο introducing the substance of the prayer, ἵνα its aim. See, on ἵνα with προσεύχομαι, note, 1 Corinthians 14:13; and Ellic. here.

ἡ ἀγάπη ὑμ.] not, ‘towards me,’ as Chrys. ( ὅρα πῶς φιλούμενος ἔτι μᾶλλον ἐβούλετο φιλεῖσθαι), Thl., Grot., all.,—nor towards God and Christ (Calov., al.), but either perfectly general, as Ellic., or, ‘towards one another:’ virtually identical with the κοινωνία of Philippians 1:5 In ἡ ἀγάπη ὑμῶν its existence is recognized; in μᾶλλον καὶ μᾶλλον περισσ., its deficiency is hinted at. ἐν is not to be taken as if ἐπίγνωσις and αἴσθησις were departments of Love, in which it was to increase: but they are rather elements, in whose increase in their characters Love is also, and as a separate thing, to increase: q.d. ‘that your love may increase, but not without an increase in ἐπίγνωσις and αἴσθησις.’ For by these Love is guarded from being ill-judged and misplaced, which, separate from them, it would be: and accordingly, on the increase of these is all the subsequent stress laid.

ἐπίγνωσις is accurate knowledge of moral and practical truth: αἴσθησις, perceptivity of the same, the power of apprehending it: “the contrary of that dulness and inactivity of the αἰσθητήρια τῆς καρδίας (Jeremiah 4:19), which brings about moral want of judgment, and indifference” (Meyer). De W. renders it well, moral tact.

Verse 10
10.] Purpose of the increase in knowledge and perceptiveness: with a view to your distinguishing things that are different, and so choosing the good, and refusing the evil. Meyer’s objection to this rendering—that the purpose is, not such distinction, but the approval of the good, is, after all, mere trifling: for the former is stated as implying the latter. He would render with Vulg., E. V., Chr. ( τὰ διαφέροντα, τουτέστι, τὰ συμφέροντα), Thl., Erasm., Grot., Est., Beng., al., ‘approving (or, as Ellic., with Syr., æth., ‘proving,’ ‘bringing to the test’) things that are excellent,’ which certainly is allowable, such sense of διαφέρω being justified by Matthew 10:31, and τὰ διαφέροντα for præstantiora occurring Xen. Hier. i. 3; Dio Cassius xliv. 25. But the simpler and more usual meaning of both verbs is preferable, and has been adopted by Thdrt. ( διακρίσεως, ὥστε εἰδέναι τίνα μὲν καλά, τίνα δὲ κρείττονα, τίνα δὲ παντάπασι τὰ διαφορὰν πρὸς ἄλληλα ἔχοντα), Beza, Wolf, all., Wies., De Wette, al.

εἰλικρινεῖς] pure,—a double derivation is given for the word. (1) εἵλη, κρίνω that which is proved in the sunlight,—in which case it would be better written as it is often in our manuscripts, εἱλ.: and (2) εἶλος ( εἰλεῖν, ἴλλειν), κρίνω: that which is proved by rapid shaking, as in sifting. This latter is defended by Stallbaum on Plato, Phæd. p. 66 A, where the word occurs in an ethical sense as here ( εἰλικρινεῖ τῇ διανοίᾳ χρώμενος αὐτὸ καθʼ αὑτὸ εἰλικρινὲς ἕκαστον ἐπιχειροίη θηρεύειν τῶν ὄντων): see also ib., p. 81 C: and cf. Ellic.’s note here.

ἀπρόσκοποι] here as in ref. Acts, used intransitively, void of offence,—without stumbling; so Beza, Calv., De W., Wies., al. The transitive meaning, ‘giving no offence’ (see ref. 1 Cor.), is adopted by Chr. ( μηδένα σκανδαλίσαντες), Thdrt. (?), al., Meyer, al.: but it has here no place in the context, where other men are not in question.

εἰς ἡμέραν χριστοῦ] See above on Philippians 1:6; but εἰς is not exactly = ἄχρι; it has more the meaning of ‘for,’—‘so that when that day comes, ye may be found.’ Our temporal use of ‘against’ exactly gives it.

Verse 11
11. πεπληρωμένοι καρπὸν δικαιοσ.] filled with (the accusative of reference or secondary government, reff.) the fruit of righteousness (that result of work for God’s glory which is the product of a holy life: δικαιοσ. being here, the whole purified moral habit of the regenerate and justified man. Cf. καρπ. τοῦ πνεύματος, Galatians 5:22,— τ. φωτός, Ephesians 5:9,— δικαιοσύνης, James 3:18) which is (specifies the καρπός—that it is not of nor by man, but) through Jesus Christ (by the working of the Spirit which He sends from the Father: “Silvestres sumus oleastri et inutiles, donee in Christum sumus insiti, qui viva sua radice frugiferas arbores nos reddit.” Calvin) unto the glory and praise of God (belongs to πεπληρωμένοι).

Verse 12
12.] According to Meyer, the connexion is with ἐπιγνώσει above, whence γινώσκειν is placed first:—q.d., ‘and as part of this knowledge, I would have you, &c.’ (Ellic. cites this view as mine also, but erroneously.)

τὰ κατʼ ἐμέ] my affairs (reff.).

μᾶλλον] rather (than the contrary): not, ‘more now than before,’ as Hoelemann, which would be expressed by μᾶλλον ἤδη or νῦν μᾶλλον.

προκοπήν] advance (reff.). The word is common in Polyb. and later authors, but is condemned by Phrynichus, ed. Lobeck, p. 85, as unknown to the Attic writers.

ἐλήλυθεν] ‘evaserunt,’ have turned out: so Herod. i. 120, κ. τά γε τῶν ὀνειράτων ἑχόμενα, τέλεως ἐς ἀσθενὲς ἔρχεται.

Verses 12-26
12–26.] DESCRIPTION OF HIS CONDITION AT ROME: HIS FEELINGS AND HOPES. And first he explains, 12–18.] how his imprisonment had given occasion to many to preach Christ: how some indeed had done this from unworthy motives, but still to his joy that, any-how, Christ was preached.

Verse 13
13.] so that (effect of this εἰς προκ. ἐληλυθέναι) my bonds (the fact of my imprisonment) have become manifest in Christ ( φανερ. ἐν χριστῷ is to be taken together. They became known, not as a matter simply of notoriety, but of notoriety in Christ, i.e. in connexion with Christ’s cause,—as endured for Christ’s sake;—and thus the Gospel was furthered) in the whole prætorium (i.e. the barrack of the prætorian guards attached to the palatium of Nero (Dio liii. 16, καλεῖται δὲ τὰ βασίλεια παλάτιον … ὅτι ἔν τε τῷ παλατίῳ (monte Palatino) ὁ καῖσαρ ᾤκει, καὶ ἐκεῖ τὸ στρατήγιον εἶχε. See Wieseler’s note, ii. 403 f.): not the camp of the same outside the city (‘castra prætorianorum,’ Tac. Hist. i. 31: Suet. Tiber. 37). That this was so, is shewn by the greeting sent ch. Philippians 4:22 from οἱ ἐκ τῆς καίσαρος οἰκίας, who would hardly have been mentioned in the other case. The word ‘prætorium’ is also used of castles or palaces belonging to Cæsar (Suet. Aug. 72, Tiber. 39, Calig. 37, Tit. 8), or to foreign princes (Acts 23:35, Juv. x. 161), or even to private persons (Juv. i. 75): it cannot be shewn ever to have signified the palatium at Rome, but the above meanings approach so nearly to this, that it seems to me no serious objection can be taken to it. The fact here mentioned may be traced to St. Paul being guarded by a prætorian soldier, and having full liberty of preaching the Gospel (Acts 28:30 f.): but more probably his situation had been changed since then,—see Prolegg. to this Epistle, § iii. 6. I should now say that the ὅλῳ, and the τοῖς λοιποῖς πᾶσιν, make it more probable that the prætorium is to be taken in the larger acceptation,—the quadrangular camp now forming part of Aurelian’s city walls,—including also the smaller camp on the Palatine) and to all the rest (a popular hyperbole:—i.e., to others, besides those in the prætorium: not to be taken (Chr., Thdrt., E. V.) as governed by ἐν and signifying, ‘in all other places.’ The matter of fact interpretation would be, that the soldiers, and those who visited him, carried the fame of his being bound for Christ over all Rome),

Verse 14
14.] and (so that) most of (not ‘many of,’ as E. V., al.) the brethren in the Lord (this is the most natural connexion: see on πέποιθα, - ώς, standing first in the sentence, above, Philippians 1:5. And so De W., al. Meyer, Ellic., Winer, § 20. 2, al., take ἐν κυρ. with πεποιθότας, as the element in which their confidence was exercised, as ἐν χριστῷ, Philippians 1:13. To this sense there is no objection: but the other arrangement still seems to me, in spite of Ellic.’s note, more natural. No article is required before ἐν: see reff.) encouraged by (having confidence in) my bonds ( εἰ γὰρ μὴ θεῖον ἦν, φησί, τὸ κήρυγμα, οὐκ ἂν ὁ παῦλος ἠνείχετο ὑπὲρ αὐτοῦ δεδέσθαι, Œc.) are venturing more abundantly (than before) to speak the word of God (it would certainly seem here, from the variations, as if the shorter reading were the original text) fearlessly.

Verse 15
15.] The two classes mentioned here are not subdivisions of the ἀδελφοὶ ἐν κυρίῳ above, who would more naturally be οἱ μέν and οἱ δέ, but the first ( καί) are a new class, over and beyond those ἀδελφοί, and the second (in which clause the καί refers to the first) are identical with the ἀδελφοί above. The first were the anti-pauline Christians, of whom we hear so often in the Epistles (see Romans 14.; 1 Corinthians 3:10 ff; 1 Corinthians 4:15; 1 Corinthians 9:1 ff.; 2 Corinthians 10:1 ff; 2 Corinthians 11:1 ff. &c.).

καί, besides those mentioned Philippians 1:14. But this does not imply that the καί is to be referred to τινες, as Ellic. represents me;—it introduces a new motive, διὰ κ. τ. λ., and consequently, in my view, a new class of persons.

διὰ, not strictly ‘for the sake of,’ so that they set envy (of me) and strife before them as their object—but ‘in pursuance of,’—so on account of,—to forward and carry out: see reff.

καί (2nd)—besides the hostile ones: introducing (see above) another motive again, differing from that last mentioned.

διʼ εὐδοκίαν—on account of, in pursuance of, good will (towards me).

Verse 16-17
16, 17.] The two classes of οἱ μέν, οἱ δέ, answering to hi and illi, take up again those of the preceding verse, the last being treated first. These last indeed (preach Christ: omitted, as having just occurred: see below) out of (induced by, reff.) love (this arrangement is better than with Mey., De W., and Ellic. to take οἱ ἐξ ἀγάπης and οἱ ἐξ ἐριθ. as generic descriptions, as in Romans 2:8, of the two classes: for in that case the words τὸν χρ. καταγγέλλουσιν would hardly be expressed in Philippians 1:17, whereas in our rendering they come in naturally, ἐξ ἐριθείας being emphatically prefixed), knowing (motive of their conduct) that I am set (not ‘lie in prison:’ see reff.:—‘am appointed by God’) for the defence (as in Philippians 1:7; hardly as Chrys., τουτέστι, τὰς εὐθύνας μοι ὑποτέμνοντες τὰς πρὸς τὸν θεόν,—helping me in the solemn matter of my account of my ministry to God) of the Gospel:

Verse 17
17.] but the former out of self-seeking (or ‘intrigue’ (Conyb.): not ‘contention,’ as E. V., which has arisen from a mistake as to the derivation of the word, see note, Romans 2:8) proclaim Christ insincerely (so Cic. pro leg. Manil. 1, ‘in privatorum periculis caste integreque versatus,’— μεγάλων ἀέθλων ἁγνὰν κρίσιν, Pind. Ol. iii. 37), thinking (explains οὐχ ἁγνῶς;—‘in that they think.’ In the οἰόμενοι is involved, ‘they do not succeed in their purpose,’ cf. ref. 1 Macc.) to raise up tribulation for (me in) my bonds (i.e. endeavouring to take opportunity, by my being laid aside, to depreciate me and my preaching, and so to cause me trouble of spirit. The meaning given by Chrys., al., ‘to excite the hatred of his persecutors and so render his condition worse, whether by the complaints of the Jews or otherwise,’—seems to me quite beside the purpose. It surely could not, from any circumstances to us unknown (Calvin’s excuse, adopted by Ellic., for the objective view of θλίψις), make his imprisonment more severe, that some were preaching Christ from wrong motives).

Verse 18
18.] What then (i.e. ‘what is my feeling thereupon?’ see Ellic.’s note)? Nevertheless (i.e. notwithstanding this opposition to myself: see reff.: St. Paul uses πλήν in this sense only. Reading ὅτι after the πλήν, the expression is elliptical, as in ref. Acts. What then? ‘(nothing,) except that’) in every way (of preaching;—from whatever motive undertaken and however carried out), in pretext (with a by-motive, as in Philippians 1:17), or in verity (‘truth and sincerity of spirit:’ the datives are those of the manner and form,—see Winer, § 31. 7. On προφάσει and ἀληθείᾳ, cf. Æschin. cont. Timarch. p. 6, προφάσει μὲν τῆς τέχνης μαθητής, τῇ δὲ ἀληθείᾳ πωλεῖν αὑτὸν προῃρημένος, and other examples in Wetst.) Christ IS PROCLAIMED (then these adversaries of the Apostle can hardly have been those against whom he speaks so decisively in Galatians, and indeed in our ch. Philippians 3:2. These men preached Christ, and thus forwarded pro tanto the work of the Gospel, however mixed their motives may have been, or however imperfect their work): and in this ( ἐν ἀρεταῖς γέγαθε, Pind. Nem. iii. 56: οὐ γὰρ ἂν γνοίης ἐν οἷς | χαίρειν προθυμῇ κἀν ὅτοις ἀλγεῖς μάτην, Soph. Trach. 1118) I rejoice, yea and (on ἀλλὰ καί, see Ellic. It does not seem to me necessary, with him, to place a colon at χαίρω) I shall (hereafter) rejoice:

Verse 19
19.] for I know that this (viz. the greater spread of the preaching of Christ, last mentioned, Philippians 1:18; not as Thl., Calv., Est., De W., the θλίψιν ἐγείρ. κ. τ. λ., in which case Philippians 1:18 would be (Mey.) arbitrarily passed over) shall turn out to my salvation ( σωτηρία is variously interpreted: by Chrys. and Thdrt., of deliverance from present custody; by Œc., of sustenance in life: by Michaelis, of victory over foes: by Grot., of the salvation of others. But from the context it must refer to his own spiritual good—his own fruitfulness for Christ and glorification of Him, whether by his life or death;—and so eventually his own salvation, in degree of blessedness, not in relation to the absolute fact itself), through your prayer (his affection leads him to make this addition—q. d. if you continue to pray for me;—not without the help of your prayers: see similar expressions, 2 Corinthians 1:11; Romans 15:30-31; Phlippians 1:22) and (your) supply (to me, by that prayer and its answer) of the spirit of Jesus Christ (the construction obliges us to take ἐπιχορηγίας as parallel with δεήσεως, and as the article is wanting, as also included under the ὑμῶν. Were the sense as E. V., and ordinarily, ‘through your prayer and the supply of the Spirit of Jesus Christ,’ διὰ or διὰ τῆς would have been repeated, or at least the article τῆς expressed. This I still hold, notwithstanding Ellic.’s note. How such a meaning can be dogmatically objectionable, I am wholly unable to see. Surely, that intercessory prayer should attain its object, and the supply take place in consequence of the prayer, is only in accord with the simplest idea of any reality in such prayer at all. Then again, is τοῦ πνεύματος a subjective genitive, ‘supply which the Spirit gives,’—so Thdrt. ( τοῦ θείου μοι πν. χορηγοῦντος τὴν χάριν), Calv., De W., Meyer, all.:—or objective, the Spirit being that which is supplied (so Chrys., Thl., Œc., Grot., Beng., al.)? Decidedly, I think, the latter, on account (1) of St. Paul’s own usage of ἐπιχορηγεῖν with this very word πνεῦμα in Galatians 3:5, which is quite in point here, and (2) perhaps also, but see Ellic., of the arrangement of the words, which in the case of a subjective genitive would have been κ. τοῦ πν. ἰ. χ. ἐπιχορηγίας, as in Ephesians 4:16, διὰ πάσης ἁφῆς τῆς ἐπιχορηγίας.—By a delicate touch at the same time of personal humility and loving appreciation of their spiritual eminence and value to him, he rests the advancement of his own salvation, on the supply of the Holy Spirit won for him by their prayers),

Verse 20
20.] according to (for it is ‘our confidence, which hath great recompense of reward,’ Hebrews 10:35 f.) my expectation (not, ‘earnest expectation,’ which never seems to be the sense of ἀπό in composition: still less is ἀπό superfluous: but καραδοκεῖν signifies to ‘attend,’ ‘look out’—( παρὰ τὴν κάραν ὅλην δοκεῖν (‘observare’), Thl. ad loc.); and ἀπό adds the signification of ‘from a particular position,’ or better still that of exhaustion, ‘look out until it be fulfilled,’—as in ‘expectare,’ ἀπεκδέχιμαι, ἀπέχω, &c. See the word thoroughly discussed the Fritzschiorum Opuscula, p. 150 ff.) and hope that (Est., al., take ὅτι argumentatively, because: but thus the expectation and hope will have no explanation, and the flow of the sentence will be broken) in nothing (in no point, no particular, see ref. It should be kept quite indefinite, not specified as Chrys. ( κἂν ὁτιοῦν γένηται). ‘In none’ (of those to whom the Gospel is preached) as Hoelemann, is beside the purpose—no persons are adduced, but only the most general considerations) I shall be ashamed (general: have reason to take shame for my work for God, or His work in me), but (on the contrary: but perhaps after the ἐν οὐδενί this need not be pressed) in all (as contrasted with ἐν οὐδενί above) boldness (contrast to shame:—boldness on my part, seeing that life or death are both alike glorious for me—and thus I, my body, the passive instrument in which Christ is glorified, shall any-how be bold and of good cheer in this His glorification of Himself in me) as always, now also (that I am in the situation described above, Philippians 1:17) Christ shall be magnified ( δειχθήσεται ὅς ἐστι, Thdrt.: by His Kingdom being spread among men. So Ellicott, saying rightly that it is more than ‘praised,’ as in my earlier editions) in my body (my body being the subject of life or death,—in the occurrence of either of which he would not be ashamed, the one bringing active service for Christ, the other union with Him in heaven, Philippians 1:21 ff.), either by (means of) life or by (means of) death.

Verse 21
21.] For (justification of the preceding expectation and hope, in either event) to me (emphatic) to live (continue in life, present), (is) Christ (see especially Galatians 2:20. All my life, all my energy, all my time, is His—I live Christ. That this is the meaning, is clear, from the corresponding clause and the context. But many have taken χριστός for the subject, and τὸ ζῇν for the predicate, and others (as Chrys.) have understood τὸ ζῇν in the sense of higher spiritual life. Others again, as Calvin, Beza, &c., have rendered, ‘mihi enim vivendo Christus est et moriendo lucrum,’ understanding before τὸ ζ. and τὸ ἀπ., κατά or the like), and to die (‘to have died,’ aorist; the act of living is to him Christ; but it is the state after death, not the act of dying, which is gain to him (the explanation of the two infinitives given here does not at all affect their purely substantival character, which Ellic. defends as against me: τὸ ζῇν is life and τὸ ἀποθανεῖν is death: but we must not any the more for that lose sight of the tenses and their meaning. τὸ ἀποθνήσκειν would be equally substantival, but would mean a totally different thing)) (is) gain. This last word has surprised some Commentators, expecting a repetition of χριστός, or something at all events higher than mere κέρδος. But it is to be explained by the foregoing context. ‘Even if my death should be the result of my enemies’ machinations, it will be no αἰσχύνη to me, but gain, and my παῤῥησία is secured even for that event.’

Verse 22
22.] But if (the syllogistic, not the hypothetical ‘if:’ assuming that it is so) the continuing to live in the flesh (epexegesis of τὸ ζῇν above), this very thing ( τοῦτο directs attention to the antecedent as the principal or only subject of that which is to be asserted: this very ζῇν which I am undervaluing is) is to me the fruit of my work (i.e. that in which the fruit of my apostolic ministry will be involved,—the condition of that fruit being brought forth), then (this use of καί to introduce an apodosis is abundantly justified: cf. Simonides, fragm. Danae, εἰ δέ τοι δεινὸν τόγε δεινὸν ἦν, καί κεν ἐμῶν ῥημάτων λεπτὸν ὑπεῖχες οὖας: Hom. Il. ε. 897, εἰ δέ τευ ἐξ ἄλλου γε θεῶν γένευ ὧδʼ ἀΐδηλος, καί κεν δὴ πάλαι ἦσθα ἐνέρτερος οὐρανιώνων: Od. ξ. 112, αὐτὰρ ἐπεὶ δείπνησε κ. ἤραρε θυμὸν ἐδωδῇ, καί οἱ πλησάμενος δῶκε σκύφον, ᾧπερ ἔπινεν. And the construction is imitated by Virg. Georg. i. 200, ‘si brachia forte remisit, Atque illum præceps prono rapit alveus amni.’ See Hartung, Partikell. i. 130, where more examples are given. The primary sense is ‘also,’ introducing a new feature—for whereas he had before said that death was gain to him, he now says, but, if life in the flesh is to be the fruit of my ministry, then (I must add,—this besides arises—), &c.) what (i.e. which of the two) I shall choose (for myself) I know not. The above rendering is in the main that of Chr., Thdrt., Œc, Thl., Erasm., Luth., Calv., all., Meyer, De Wette,—and as it appears to me, the only one which will suit the construction and sense. Beza’s ‘an vero vivere in carne mihi operæ pretium sit et quid eligam ignoro,’ adopted (except in his omission of the τοῦτο and his rendering of καρπὸς ἔργου by ‘operæ pretium’) by Conyb., is open to several objections: (1) the harshness of attaching to οὐ γνωρίζω the two clauses εἰ …, and τί …: (2) the doubtfulness of such a construction at all as οὐ γνωρίζω, εἰ … (3) the extreme clumsiness of the sentence when constructed, “whether this life in the flesh shall be the fruit of my labour, and what I shall choose, I know not” (Conyb.): (4) in this last rendering, the lameness of the apodosis in the clause εἰ δὲ ( τὸ ζῇν ἐν σαρκὶ τοῦτό) μοι καρπὸς ἔργου, which would certainly, were τοῦτο to be taken with τὸ ζῇν, have been καρπός μοι ἔργου or καρπὸς ἔργου μοι.

Verse 23
23.] But (the contrast is to the decision involved in γνωρίζω) I am perplexed (reff. and Acts 18:5 note: held in, kept back from decision, which would be a setting at liberty) by (from the direction of,—kept in on both sides) the two (which have been mentioned, viz. τὸ ζῇν and τὸ ἀποθανεῖν not, which follow: this is evident by the insignificant position of ἐκ τῶν δύο behind the emphatic verb συνέχομαι, whereas, had the two been the new particulars about to be mentioned, τὸ ἀναλῦσαι and τὸ ἐπιμένειν it would have been in ἐκ δὲ τῶν δύο συνέχομαι), having my desire towards ( εἰς belongs to ἔχων, not to ἐπιθυμίαν. The E. V., ‘having a desire to,’ would be ἐπιθυμίαν ἔχων τοῦ, and entirely misses the delicate sense) departing (from this world—used on account of σὺν χρ. εἶναι following. The intransitive sense of ἀναλύω is not properly such, but as in the Latin solvere, elliptical, to loose (anchor or the like: see reff.) for departure, for return, &c.) and being with Christ (“valet hic locus ad refellendum eorum deliramentum, qui animas a corporibus divisas dormire somniant: nam Paulus aperte testatur, nos frui Christi præsentia quum dissolvimur.” Calv.; and similarly Est. Thus much is true: but not perhaps that which some have inferred from our verse, that it shews a change of view respecting the nearness of the Lord’s advent—for it is only said in case of his death: he immediately takes it up (Philippians 1:25) by an assurance that he should continue with them: and cf. Philippians 1:6; ch. Philippians 3:20-21, which shew that the advent was still regarded as imminent), for it is by far better (ref. Mark, and examples in Wetst, Plato, Hip. Maj. § 56, οἴει σοι κρεῖττον εἶναι ζῇν μᾶλλον ἢ τεθνάναι: Isocr. Helen. 213 c, οὕτως ἠγανάκτησεν ὥσθʼ ἡγήσατο κρεῖττον εἶναι τεθνάναι μᾶλλον: ib. Archidam. 134 c, πολὺ γὰρ κρεῖττον ἐν ταῖς δόξαις αἷς ἔχομεν τελευτῆσαι τὸν βίον μᾶλλον ἢ ζῇν ἐν ταῖς ἀτιμίαις: but to continue (the preposition gives the sense of still, cf. Romans 6:1) in my flesh (the article makes a slight distinction from ἐν σαρκί, abstract, Philippians 1:22) is more needful (this comparison contains in itself a mixed construction, between ἀναγκαῖον and αἱρετώτερον or the like) on account of you (and others—but the expressions of his love are now directed solely to them. Meyer quotes from Seneca, Epist. 98:—‘vitæ suæ adjici nihil desiderat sua causa, sed eorum, quibus utilis est.’ Cf. also a remarkable passage from id. Epist. 104 in Wetst.).

Verse 25
25.] And having this confidence (Thl., al., take τοῦτο with οἶδα, and render πεποιθώς adverbially, ‘confidently,’—which last can hardly be, besides that οἶδα will thus lose its reference, τοῦτο … ὅτι being un. meaning in the context), I know that I shall remain and continue alive (so Herod. i. 30, σφι εἶδε ἃπασι τέκνα ἐκγενόμενα, καὶ πάντα παραμείναντα. συμπαραμένω (see var. readd.) occurs in Psalms 71:5, and in Thuc. vi. 89) with you all (the dative may either be after the compound verb, or better perhaps a ‘dativus commodi’) for your advancement and joy in your faith (both προκ. and χαρ. govern τῆς πίσ. which is the subjective genitive; it is their faith which is to advance, by the continuance of his teaching, and to rejoice, as explained below, on account of his presence among them),

Verse 26
26.] that your matter of boasting (not, as Chr., ‘mine in you:’ nor, as commonly rendered, ‘your boasting’ ( καύχησις). Their Christian matter of boasting in him was, the possession of the Gospel, which they had received from him, which would abound, be assured and increased, by his presence among them) may abound in Christ Jesus (its field, element of increase, it being a Christian matter of glorying) in me (its field, element, of abounding in Christ Jesus, I being the worker of that which furnishes this material) by means of my presence again with you.

Verse 27
27.] μόνον,—i.e. I have but this to ask of you, in the prospect of my return:—see reff.

πολιτεύεσθε] The πολίτενμα being the heavenly state, of which you are citizens, ch. Philippians 3:20. The expression is found in Jos. (Antt. iii. 5. 8) and in Philo, and is very common in the fathers: e.g. Ps-Ignat. Trall. 9, p. 789, ὁ λόγος σὰρξ ἐγένετο, κ. ἐπολιτεύσατο ἄνευ ἁμαρτίας,—Cyr. Jer. Catech. Illum. iv. 1, p. 51, ἰσάγγελον βίον πολιτεύεσθαι. See Suicer in voc. The emphasis is on ἀξίως τ. εὐ. τοῦ χρ.

ἵνα εἴτε κ. τ. λ.] This clause is loosely constructed,—the verb ἀκούσω belonging properly only to the second alternative, εἴτε ἀπών, but here following on both. Meyer tries to meet this by understanding ἀκούσω in the former case, ‘hear from your own mouth:’ but obviously, ἰδών is the real correlative to ἀκούσω, only constructed in a loose manner: the full construction would be something of this kind, ἵνα, εἴτε ἐλθὼν κ. ἰδὼν ὑμᾶς εἴτε ἀπὼν κ. ἀκούσας τὰ περὶ ὑμῶν, γνῶ ὅτι στήκετε. Then τὰ περὶ ὑμῶν, ὅτι στήκετε is another irregular construction—the article generalizing that which the ὅτι particularizes, as in οἶδά σε, τίς εἶ, and the like.

ἐν ἑνὶ πνεύματι] refers to the unity of spirit in which the various members of the church would be fused and blended in the case of perfect unity: but when Meyer and De W. deny that the Holy Spirit is meant, they forget that this one spirit of Christians united for their common faith would of necessity be the Spirit of God which penetrates and inspires them: cf. Ephesians 4:3-4. Then, as this Spirit is the highest principle in us,—he includes also the lower portion, the animal soul;

μιᾷ ψυχῇ συναθλοῦντες] These words must be taken together, not ψυχῇ taken with στήκετε as in apposition with πνεύματι (Chr., Thl., all.), which would leave συναθλ. without any modal qualification. The ψυχή, receiving on the one hand influence from the spirit, on the other impressions from the outer world, is the sphere of the affections and moral energies, and thus is that in and by which the exertion here spoken of would take place. συναθλοῦντες either with one another (so Chr., Thdrt., Thl., Œc., all., De W., al.), or with me (so Erasm., Luth., Beza, Bengel, al., Meyer). The former is I think preferable, both on account of the ἑνὶ πν. and μιᾷ ψυχῇ, which naturally prepare the mind for an united effort, and because his own share in the contest which comes in as a new element in Philippians 1:30, and which Meyer adduces as a reason for his view, seems to me, on that view, superfluous; ἐμοί after συναθλοῦτες (cf. ch. Philippians 4:3) would have expressed the whole. I would render then as E. V., striving together. τῇ πίστει is a ‘dativus commodi’—for the faith, cf. Jude 1:3—not, as Erasm. Paraphr., ‘with the faith,’ ‘adjuvantes decertantem adversus impios evangelii fidem:’ for such a personification of πίστις would be without example: nor is it a dative of the instrument (Beza, Calv., Grot., al.), which we have already had in ψυχῇ, and which could hardly be with τοῦ εὐαγ. added.

Verse 27
27–2:18.] EXHORTATIONS TO UNITED FIRMNESS, TO MUTUAL CONCORD, TO HUMILITY AND IN GENERAL TO EARNESTNESS IN RELIGION.

Verse 28
28.] πτύρω, akin to πτοέω, πτώσσω, πτήσσω, to frighten, especially said of animals (ref.), but often also used figuratively, e.g. by Plato, Axioch. p. 370 A, οὐκ ἄν ποτε πτυρείης τὸν θάνατον: Ps-Clem. Hom. ii. 39, p. 71, πτύραντες τοὺς ἀμαθεῖς ὄχλους.

ἐν μηδενί] in nothing, see on Philippians 1:20.

The ἀντικείμενοι, from the comparison which follows with his own conflict, and the ὑπὲρ αὐτοῦ πάσχειν, must be the adversaries of the faith, whether Jews or Gentiles, cf. 1 Corinthians 16:9.

ἥτις, viz. τὸ ὑμᾶς μὴ πτύρεσθαι, fem., on account of ἔνδειξις, following: see a similar ἥτις, Ephesians 3:13.

ἔνδ. ἀπωλ., because it will shew that all their arts are of no avail against your union and firmness and hopefulness: and thus their own ruin (spiritual, as the whole matter is spiritual), in hopelessly contending against you, is pointed out, not perhaps to themselves as perceiving it, but to themselves if they choose to perceive it.

ὑμῶν δὲ σω.] but (is a sign) of your (see var. readd.) salvation (spiritual again: not merely, rescue and safety from them), and this (viz. the sign, to them of perdition, to you of your salvation: not to be referred to σωτηρίας, nor merely to ὑμῶν δὲ σωτ. (Calv., al.), nor to both ἀπωλ. and σωτ., nor to the following sentence (Clem. Alex. (Strom. iv. 13, vol. i. p. 604 P.), Chrys., Thdrt., al.), but simply to ἔνδειξις: the sign is one from God) from God,—because (proof that the sign is from God, in that He has granted to you the double proof of His favour, not only, &c.) to you (first emphasis) it was granted (second emphasis—‘gratiæ munus, signum salutis (?) est.’ Beng. The aorist refers to the fact in the dealings of God regarded as a historical whole), on behalf of Christ (the Apostle seems to have intended immediately to add πάσχειν, but, the οὐ μόνον κ. τ. λ. coming between, he drops τὸ ὑπὲρ χριστοῦ for the present, and takes it up again by and by with ὑπὲρ αὐτοῦ. The rendering of τὸ ὑπ. χ., absolute, ‘to you it is given in the behalf of Christ’ (E. V.), ‘quod attinet ad Christi causam,’ is manifestly wrong), not only to believe on Him, but also on his behalf to suffer,

Verse 30
30.] having (the nominative instead of the dative, the subjective ὑμεῖς being before the Apostle’s mind: so Ephesians 4:2,—Thuc. iii. 36, ἔδοξεν αὐτοῖς … ἐπικαλοῦντες: ib. vi. 24, καὶ ἔρως ἐνέπεσε πᾶσιν … εὐέλπιδες ὄντες: Sallust, Jug. 112, ‘populo Romano melius visum … rati:’ see other examples in Kühner, ii. p. 377. This is far better than with Lachm., al., to parenthesize ἥτις … πάσχειν, which unnecessarily breaks the flow of the sentence) the same conflict (one in its nature and object) as ye saw (viz. when I was with you, Acts 16:16 ff.) in me (in my case as its example), and now hear of in me ( ἐν ἐμοί, as before, not ‘de me.’ He means, by report of others, and by this Epistle).

02 Chapter 2 
Verse 1
1.] He introduces in the fervour of his affection ( ὅρα πῶς λιπαρῶς, πῶς σφοδρῶς, πῶς μετὰ συμπαθείας πολλῆς, Chr.) four great points of the Christian life and ministry, and by them enforces his exhortation. Mey. observes, that the four fall into two pairs, in each of which we have first the objective principle of Christian life ( ἐν χριστῷ and πνεύματος), and next the subjective principle ( ἀγάπης and σπλάγχ. κ. οἰκτιρμοί). And thus the awakening of motives by these four points is at the same time (so Chrys. above) powerful and touching.

παράκλησις] here, exhortation, not ‘comfort,’ which follows in παραμύθιον. ἐν χριστῷ specifies the element of the exhortation.

παραμύθ.] better comfort, than ‘persuasion:’ it corresponds (see above) to σπλ. κ. οἰκτιρ. in the other pair: see also reff. παραμυθία, the earlier form, occurs in the same sense 1 Corinthians 14:3; Wisdom of Solomon 19:12.

ἀγάπης is the subjective genitive,—‘consolation furnished by love.’

κοιν. πν.] communion,—fellowship, of the Holy Spirit, cf. ref. 2 Cor.: not, ‘spiritual communion’ (De W., al.). The manuscript evidence in favour of the reading εἴ τις is overwhelming; and in Tischendorf’s language, “nobis servandum erit τις, nisi malumus grammatici quam editoris partes agere.” It is in its favour, that almost all the great MSS. have εἴ τι before παραμύθιον. For if εἴ τις had been a mere mechanical repetition of the preceding, why not in one place as well as in the other? And if this were once so, and the former τις got altered back to its proper form, why not this also? The construction may be justified perhaps as analogous to ὄχλου … ἐχόντων, Mark 8:1; see also Luke 2:17; Luke 7:49; though, it must be confessed, it is the harshest example of its kind.

σπλάγχνα, of affectionate emotion in general: οἰκτιρμοί, of the compassionate emotions in particular. So Tittm. p. 68 a:—tenderness and compassion, Conyb.—‘herzliche Liebe und Barmherzigkeit,’ Luth.

I may remark, that the exhortation being addressed to the Philippians, the εἴ τις and εἴ τι are to be taken subjectively—If there be with you any &c.

Verses 1-11
1–11.] Exhortation to unity and humility (1–4), after the example of Christ (5–11).

Verse 2
2.] πληρώσατε has the emphasis—‘he already had joy in them, but it was not complete, because they did not walk in perfect unity:’ cf. ch. Philippians 1:9.

ἵνα, of the purpose, as always—but here as frequently, of a correlative result, contemplated as the purpose: never, however, without reason: e.g., here the unanimity of the Philippians is the far greater and more important result, to which the πληροῦν μου τὴν χ. is but accessory.

τὸ αὐτὸ φρονῆτε] This expression (be of the same mind) is more general than τὸ ἓ φρονοῦντες (‘being of one mind’) below. And this is all that can be reasonably said of the difference between them. In the more fervid portions of such an Epistle as this, we must be prepared for something very nearly approaching to tautology. βαβαί, says Chrys., ποσάκις τὸ αὐτὸ λέγει ἀπὸ διαθέσεως πολλῆς.

τ. αὐτὴν ἀγάπ. ἔχοντες] τουτέστιν, ὁμοίως καὶ φιλεῖν κ. φιλεῖσθαι, Chrys.

σύμψ. τὸ ἓν φρ.] to be taken together as one designation only: σύμψ. having the emphasis, and defining the τὸ ἓ φρ., with union of soul, unanimous (minding one thing). So that the Apostle does not, as Œc., διπλασιάζει τὸ ὁμοφρονεῖν.

Verse 3
3.] μηδὲν— φρονοῦντες, scil. from the last verse:—entertaining no thought in a spirit of (according to, after the manner of) self-seeking (see note, Romans 2:8, on the common mistaken rendering of this word), nor in a spirit of vainglory ( κενοδοξία, ματαία τις περὶ ἑαυτοῦ οἴησις, Suidas), but by means of humility of mind (article either generic or possessive: in the latter case assuming ταπεινοφροσύνη as a Christian grace which you possess. The dative is either modal (ch. Philippians 1:18. Romans 4:20), or instrumental, or more properly perhaps, causal: see Ellicott’s note) esteeming one another superior to yourselves (i.e. each man his neighbour better than himself); each (the plural is only found here in the N. T., and unusual elsewhere: it occurs in Thuc. i. 2, ῥᾳδίως ἕκαστοι τὴν ἑαυτῶν ἀπολείποντες,—Hom. Od. i. 164, πολλὸν γὰρ ἐν ἀμφιφορεῦσιν ἕκαστοι ἠφύσαμεν) regarding (cf. both for expressions and sense, Herod. i. 8, πάλαι τὰ καλὰ ἀνθρώποισι ἐξεύρηται … ἐν τοῖσιν ἓν τόδε ἐστί, σκοπέειν τινὰ τὰ ἑωϋτοῦ: Thuc. vi. 12, τὸ ἑαυτοῦ μόνον σκοπῶν) not their own matters, but each also the matters of others (“this second clause (Mey.) is a feebler contrast than might have been expected after the absolute negation in the first.” The καί shews that that first is to be taken with some allowance, for by our very nature, each man must σκοπεῖν τὰ ἑαυτοῦ in some measure). On the nature of the strife in the Philippian church, as shewn by the exhortations here, see Prolegg. § ii. 7.

Verses 5-11
5–11.] The exhortation enforced, by the example of the self-denial of Christ Jesus. The monographs on this important passage, which are very numerous, may be seen enumerated in Meyer.

Think this in (not ‘among,’ on account of the ἐν χρ. ἰ. following. On the reading, see various readings, and Fritzschiorum Opuscula, p. 49 note) yourselves, which was ( ἐφρονεῖτο) also in Christ Jesus (as regards the dispute, whether the λόγος ἄσαρκος or the λόγος ἔνσαρκος be here spoken of, see below. I assume now, and will presently endeavour to prove, that the Apostle’s reference is first to the taking on Him of our humanity, and then to his further humiliation in that humanity): who subsisting (originally: see on ὑπάρχω and εἰμί, Acts 16:20. Less cannot be implied in this word than eternal præ-existence. The participle is hardly equivalent to “although he subsisted,” as Ellic., still less “inasmuch as he subsisted;” but simply states its fact as a link in the logical chain, “subsisting as He did;” without fixing the character of that link as causal or concessive) in the form of God (not merely the nature of God, which however is implied: but, as in Hebrews 1:3, the ἀπαύγασμα τ. δόξης κ. χαρακτὴρ τ. ὑποστάσεως αὐτοῦ—cf. John 5:37, οὔτε εἶδος αὐτοῦ ἑωράκατε, with John 17:5, τῇ δόξῃ ᾗ εἶχον πρὸ τοῦ τὸν κόσμον εἶναι παρὰ σοί. “Ipsa nature divina decorum habebat infinitum in se, etiam sine ulla creatura illam gloriam intuente.” Beng. See also Colossians 1:15; 2 Corinthians 4:4. That the divine nature of Christ is not here meant, is clear: for He did not with reference to this ἐκένωσεν ἑαυτόν, Philippians 2:7) deemed not his equality (notice ἴσα, not ἴσον, bringing out equality in nature and essence, rather than in Person) with God a matter for grasping. The expression is one very difficult to render. We may observe, (1) that ἁρπαγμόν holds the emphatic place in the sentence: (2) that this fact casts τὸ εἶναι ἴσα θεῷ into the shade, as secondary in the sentence, and as referring to the state indicated by ἐν μορφῇ θεοῦ ὑπάρχων above: (3) that ἁρπαγμός strictly means, as here given, the act of seizing or snatching (so in the only place in profane writers where it occurs, viz. Plut. de Puerorum educ. p. 120 A, καὶ τοὺς μὲν θήβῃσι κ. τοὺς ἤλιδι φευκτέον ἔρωτας, κ. τὸν ἐκ κρήτης καλούμενον ἁρπαγμόν. One thing must also be remembered,—that in the word, the leading idea is not ‘snatching from another,’ but ‘snatching, grasping, for one’s self:’—it answers to τὰ ἑαυτῶν σκοποῦντες above), not ( ἅρπαγμα) the thing so seized or snatched: but that here, τὸ εἶναι ἴσα θεῷ, i.e. a state, being in apposition with it, the difference between the act (subjective) and the thing (objective) would logically be very small: (4) that τὸ εἶναι ἴσα θεῷ is no new thing, which He thought it not robbery to be, i.e. to take upon Him,—but His state already existing, respecting which He οὐχ ἡγήσατο &c.: (5) that this clause, being opposed by ἀλλά to His great act of self-denial, cannot be a mere secondary one, conveying an additional detail of His Majesty in His præ-existent state, but must carry the whole weight of the negation of selfishness on His part: (6) that this last view is confirmed by the ἡγήσατο, taking up and corresponding to ἡγούμενοι above, Philippians 2:3. (7) Other renderings have been:—( α) of those who hold τὸ εἶναι ἴσα θεῷ, as above to be virtually identical with ἐν μορφῇ θεοῦ ὑπάρχειν before,—Chrys. says, ὁ τοῦ θεοῦ υἱὸς οὐκ ἐφοβήθη καταβῆναι ἀπὸ τοῦ ἀξιώματος. οὐ γὰρ ἁρπαγμὸν ἡγήσατο τὴν θεότητα, οὐκ ἐδεδοίκει μή τις αὐτὸν ἀφέληται τὴν φύσιν ἢ τὸ ἀξίωμα. διὸ καὶ ἀπέθετο αὐτό, θαῤῥῶν ὅτι αὐτὸ ἀναλήψεται· καὶ ἔκρυψεν, ἡγούμενος οὐδὲν ἐλαττοῦσθαι ἀπὸ τούτου. διὰ τοῦτο οὐκ εἶπεν οὐχ ἥρπασεν, ἀλλὰ οὐχ ἁρπαγμὸν ἡγήσατο, ὅτι οὐχ ἁρπάσας εἶχε τὴν ἀρχήν, ἀλλὰ φυσικήν, οὐ δεδομένην, ἀλλὰ μόνιμον κ. ἀσφαλῆ. And so in the main, Œc., Thl., Aug.:—Beza, “non ignoravit, se in ea re (quod Deo patri coequalis essel) nullam injuriam cuiquam facere, sed suo jure uti: nihilominus tamen quasi jure suo cessit”—and so Calvin, but wrongly maintaining for ἡγήσατο a subjunctive sense: ‘non fuisset arbitratus:’ Thdrt., θεὸς γὰρ ὤν, κ. φύσει θεός, κ. τὴν πρὸς τὸν πατέρα ἰσότητα ἔχων, οὐ μέγα τοῦτο ὑπέλαβε. τοῦτο γὰρ ἴδιον τῶν παρʼ ἀξίαν τιμῆς τινος τετυχηκότων. ἀλλὰ τὴν ἀξίαν κατακρύψας, τὴν ἄκραν ταπεινοφροσύνην εἵλετο, κ. τὴν ἀνθρωπείαν ὑπέδυ μορφήν: and so, nearly, Ambr., Castal., all.;—Luther, Erasm., Grot., Calov., all.,—‘He did not as a victor his spoils, make an exhibition of &c., but’.… ( β) of those who distinguish τὸ εἶναι ἴσα θεῷ from ἐν μορφῇ θεοῦ ὑπάρχειν: Bengel,—‘Christus, quum posset esse pariter Deo, non arripuit, non duxit rapinam, non subito usus est ilia facultate:’ De Wette, ‘Christ had, when He began His Messianic course, the glory of the godhead potentially in Himself, and might have devoted Himself to manifesting it forth in His life: but seeing that it lay not in the purpose of the work of Redemption that He should at the commencement of it have taken to Himself divine honour, had He done so, the assumption of it would have been an act of robbery:’—Lünemann (in Meyer): ‘Christus, etsi ab æterno inde dignitate creatoris et domini rerum omnium frueretur, ideoque divina indutus magnificentia coram patre consideret, nihilo tamen minus haud arripiendum sibi esse autumabat existendi modum cum Deo æqualem, sed ultro se exinanivit.’ And in fact Arius (and his party) had led the way in this explanation: ὅτι θεὸς ὢν ἐλάττων οὐχ ἥρπασε τὸ εἶναι ἴσα τῷ θεῷ τῷ μεγάλῳ καὶ μείζονι. See this triumphantly answered in Chrys. Hom. vi. in loc. Indeed the whole of this method of interpretation is rightly charged with absurdity by Chrys., seeing that in ἐν μορφῇ θεοῦ ὑπάρχων we have already equality with God expressed: εἰ ἦν θεός, πῶς εἶχεν ἁρπάσαι; κ. πῶς οὐκ ἀπερινόητον τοῦτο; τίς γὰρ ἂν εἴποι, ὅτι ὁ δεῖνα, ἄνθρωπος ὤν, οὐχ ἥρπασε τὸ εἶναι ἄνθρωπος; πῶς γὰρ ἄν τις ὅπερ ἐστίν, ἁρπάσειεν; (8) We have now to enquire, whether the opening of the passage will bear to be understood of our Lord already incarnate. De Wette, al., have maintained that the name χριστὸς ἰησοῦς cannot apply to the λόγος ἄσαρκος. But the answer to this is easy, viz. that that name applies to the entire historical Person of our Lord, of whom the whole passage is said, and not merely to Him in his præ-existent state. That one and the same Person of the Son of God, ἐν μορφῇ θεοῦ ὑπάρχων, afterwards ἐν ὁμοιώματι ἀνθρώπων ἐγένετο, gathering to itself the humanity, in virtue of which He is now designated in the concrete, Christ Jesus. So that the dispute virtually resolves itself into the question between the two lines of interpretation given above,—on which I have already pronounced. But it seems to me to be satisfactorily settled by the contrast between ἐν μορφῇ θεοῦ ὑπάρχων and μορφὴν δούλου λαβών. These two cannot belong to Christ in the same incarnate state. Therefore the former of them must refer to his præ-incarnate state.

Verse 7
7.] but emptied Himself ( ἑαυτόν emphatic,—not ἐκένωο εν ἑαυτόν.

ἐκένωσεν, contrast to ἁρπαγμὸν ἡγήσ.—he not only did not enrich himself, but he emptied himself:—He used His equality with God as an opportunity, not for self-exaltation, but for self-abasement. And the word simply and literally means, ‘exinanivit’ (vulg.) as above. He emptied Himself of the μορφὴ θεοῦ (not His essential glory, but its manifested possession: see on the words above: the glory which He had with the Father before the world began, John 17:5, and which He resumed at His glorification)—He ceased, while in this state of exinanition, to reflect the glory which He had with the Father. Those who understand ὅς above of the incarnate Saviour, are obliged to explain away this powerful word: thus Calv., ‘inanitio hæc eadem est cum humiliatione de qua postea videbimus:’ Calov., ‘veluti deposuit:’ Le Clerc, ‘non magis ea usus est, quam si ea destitutus fuisset:’ De W., ‘the manner and form of the κένωσις is given by the three following participles’ ( λαβών, γενόμενος, εὑρεθείς): alii aliter) by taking the form of a servant (specification of the method in which He emptied Himself: not co-ordinate with (as De W., al.) but subordinate to ἐκένωσεν ἑαυτόν.

The participle λαβών does not point to that which has preceded ἑαυτ. ἐκέν., but to a simultaneous act, = as in εὖ γʼ ἐποίησας ἀναμνήσας με (Plato, Phæd. p. 60 D), see Bernhardy, Synt. p. 383, and Harless on Ephesians 1:13. And so of γενόμενος below. The δοῦλος is contrasted with ‘equality with God’—and imports ‘a servant of God,’—not a servant generally, nor a servant of man and God. And this state, of a servant of God, is further defined by what follows) being made (by birth into the world,—‘becoming:’ but we must not render the general, γενόμενος, by the particular, ‘being born’) in the likeness of men (cf. ἐν ὁμοιώματι σαρκὸς ἁμαρτίας, Romans 8:3. He was not a man, purus putus homo (Mey.), but the Son of God manifest in the flesh and nature of men. On the interpretation impugned above, which makes all these clauses refer to acts of Christ, in our nature, this word ὁμοιώματι loses all meaning. But on the right interpretation, it becomes forcible in giving another subordinate specification to μορφὴν δούλου λαβών—viz. that He was made in like form to men, who are θεοῦ δοῦλοι).

Verse 8
8.] My interpretation has hitherto come very near to that of Meyer. But here I am compelled to differ from him. He would join καὶ σχ. εὑρ. ὡς ἄνθρ. to the foregoing, put a period at ἄνθρ., and begin the next sentence by ἐταπείνωσεν without a copula. The main objection to this with me, is, the word εὑρεθείς. It seems to denote the taking up afresh of the subject, and introducing a new portion of the history. Hitherto of the act of laying aside the form of God, specified to have consisted in μορφὴν δούλου λαβεῖν, and ἐν ὁμ. ἀνθρώπων γενέσθαι. But now we take Him up again, this having past; we find Him in his human appearance—and what then? we have further acts of self-humiliation to relate. So Van Hengel: “duo enim, ut puto, diversa hic tradit Paulus, et quamnam vivendi rationem Christus inierit, … et quomodo hanc vivendi rationem ad mortem usque persecutus sit.” And when He was (having been) found in having (guise, outward semblance; e.g. of look, and dress, and speech. σχήματι is a more specific repetition of ὁμοιώμ. above: and is here emphatic: ‘being found in habit, &c. He did not stop with this outward semblance, but …’) as a man (for He was not a man, but God (in Person), with the humanity taken on Him: ὡς ἄνθρωπος— ἡ γὰρ ἀναληφθεῖσα φύσις τοῦτο ἦν· αὐτὸς δὲ τοῦτο οὐκ ἦν, τοῦτο δὲ περιέκειτο, Thdrt.) He humbled himself (in His humanity: a further act of self-denial. This time, ἑαυτόν does not precede, because, as Meyer well says,—in Philippians 2:7 the pragmatic weight rested on the reflexive reference of the act, but here on the reflexive act itself) by becoming (see on the aorist participle above. It specifies, wherein the ταπείνωσις consisted) obedient (to God; as before in the δούλου: not ‘capientibus se, damnantibus et interficientibus,’ as Grot. See Romans 5:19, Hebrews 5:8 f., and Philippians 2:9,— διὸ καὶ ὁ θεός,—referring to the τῷ θεῷ here understood) even unto (as far as) death (the climax of His obedience, μέχρι θανάτου must not be taken with ἐταπείνωσεν, as Beng., al., which breaks the sentence awkwardly), and that the death of the cross (on this sense of δέ, see ref., and note there:— τουτέστι, τοῦ ἐπικαταράτου, τοῦ τοῖς ἀνόμοις ἀφωρισμένου, Thl.).

Verses 9-11
9–11.] Exaltation of Jesus, consequent on this His humiliation:—brought forward as an encouragement to follow His example. “Quod autem beati sint quicunque sponte humiliantur cum Christo, probat ejus exemplo: nam a despectissima sorte evectus fuit in summam altitudinem. Quicunque ergo se humiliat, similiter exaltabitur. Quis nunc submissionem recuset, qua in gloriam regni cœlestis conscenditur?” Calvin. Wherefore (i.e. on account of this His self-humiliation and obedience: see Hebrews 2:9, note: not as Calv., ‘quo facto,’ trying to evade the meritorious obedience of Christ thus, ‘quod dictio illativa hic magis consequentiam sonet quam causam, hinc patet, quod alioqui sequetur, hominem divinos honores posse mereri et ipsum Dei thronum acquirere, quod non modo absurdum sed dictu etiam horrendum est:’ strangely forgetting that herein Christ was not a man, nor an example what we can do, but the eternal Son of God, lowering Himself to take the nature of men, and in it rendering voluntary and perfect obedience) also (introduces the result, reff. and Luke 1:35; Acts 10:29) God (on His part: reference to the τῷ θεῷ understood after ὑπήκοος above) highly exalted Him (not only ὕψωσεν, but ὑπερύψωσεν; His exaltation being a super-eminent one, cf. ὑπερνικᾷν, Romans 8:37, also 2 Corinthians 12:7; 2 Thessalonians 1:3. Not, ‘hath highly exalted:’ the reference is to a historical fact, viz. that of His Ascension), and gave to Him (the Father being greater than the incarnate Son, John 14:28, and having by His exaltation of Jesus to His throne, freely bestowed on him the kingly office, which is the completion of His Mediatorship, Romans 14:9) the name which is above every name ( ὄνομα must be kept, against most Commentators, to its plain sense of NAME,—and not rendered ‘glory,’ or understood of His office. The name is, the very name which He bore in His humiliation, but which now is the highest and most glorious of all names, τὸ ὄνομα ἰησου. Compare His own answer in glory, Acts 9:5, ἐγώ εἰμι ἰησοῦς, ὃν σὺ διώκεις. As to the construction in the rec., without the τό before ὄνομα, the indefinite ὄνομα is afterwards defined to be that name, which we all know and reverence, by τὸ ὑπὲρ κ. τ. λ. The τό before ὄνομα may have been inserted to assimilate the expression to the more usual one),

Verse 10
10.] that (intent of this exaltation) in the name of Jesus (emphatic, as the ground and element of the act which follows) every knee should bend (i.e. all prayer should be made (not, as E. V., ‘at the name of Jesus every knee should bow,’—which surely the words will not bear). But what prayer? to JESUS, or to GOD THROUGH HIM? The only way to answer this question is to regard the general aim of the passage. This undoubtedly is, the exaltation of Jesus. The εἰς δόξαν θεοῦ πατρός below is no deduction from this, but rather an additional reason why we should carry on the exaltation of Jesus until this new particular is introduced. This would lead us to infer that the universal prayer is to be to JESUS. And this view is confirmed by the next clause, where every tongue is to confess that Jesus Christ is κύριος, when we remember the common expression, ἐπικαλεῖσθαι τὸ ὄνομα κυρίου, for prayer: Romans 10:12 f.; 1 Corinthians 1:2 (2 Timothy 2:22); Acts (Acts 7:59) Acts 9:14; Acts 9:21; Acts 22:16), of those in heaven (angels. Ephesians 1:20-21. Hebrews 1:6) and those on earth (men) and those under the earth (the dead: so Hom. Il. ι. 457, ζεὺς καταχθόνιος, Pluto; so Thdrt.: ἐπουρανίους καλεῖ τοὺς ἀοράτους δυνάμεις, ἐπιγείους δὲ τοὺς ἔτι ζῶντας ἀνθρώπους, καὶ καταχθονίους τοὺς τεθνεῶτας. Various erroneous interpretations have been given—e.g. Chr., Thl., Œc., Erasm. understand by καταχθ., the devils—and Chr., Thl. give metaphorical meanings, οἱ δίκαιοι κ. οἱ ἁμαρτωλοί),

Verse 11
11.] and every tongue (of all the classes just named) shall confess (result of the πᾶν γόνυ κάμψαι) that Jesus Christ is Lord (see the predicate κύριος similarly prefixed in 1 Corinthians 12:3) to the glory (so as for such confession to issue in the glory) of God the Father (which is the great end of all Christ’s mediation and mediatorial kingdom, cf. 1 Corinthians 15:24-28. ‘Ut Dei majestas in Christo reluceat, et Pater glorificetur in Filio. Vide Johan. 5. et 17., et habebis hujus loci expositionem.’ Calv.).

Verse 12
12. ὥστε] wherefore—i.e. as a consequence on this pattern set you by Christ. The ὑπηκούσατε answers to γενόμενος ὑπήκοος, Philippians 2:8, and σωτηρία to the exaltation of Christ. It is therefore better, with Meyer, to refer ὥστε to that which has just preceded, than with De Wette, Wiesinger, al., to all the foregoing exhortations, ch. Philippians 1:27 ff.

ὑπηκούσατε] i.e. to God, as Christ above: not as ordinarily, ‘to me’ or ‘my Gospel.’ This last De W. grounds on the presence and absence of the Apostle mentioned below: those clauses however do not belong to ὑπηκούσατε, but to κατεργάζεσθε. This is evident by μὴ ὡς and νῦν. In fact it would be hardly possible logically to connect them with ὑπηκούσατε. As it is, they connect admirably with κατεργάζεσθε, see below.

ὡς is by no means superfluous, but gives the sense not as if (it were a matter to be done) in my presence only,—but now (as things are at present) much more (with more earnestness) in my absence (because spiritual help from me is withdrawn from you) carry out (bring to an accomplishment) your own (emphasis on ἑαυτῶν, perhaps as directing attention to the example of Christ which has preceded,—as HE obeyed and won HIS exaltation, so do you obey and carry out your own salvation) salvation (which is begun with justification by faith, but must be carried out, brought to an issue, by sanctification of the Spirit—a life of holy obedience and advance to Christian perfection. For this reason, the E. V., ‘work out your own salvation,’ is bad, because ambiguous, giving the idea that the salvation is a thing to be gotten, brought in and brought about, by ourselves) with fear and trembling (lest you should fail of its accomplishment at the last. The expression indicates a state of anxiety and self-distrust: see reff.— δεῖ γὰρ φοβεῖσθαι κ. τρέμειν ἐν τῷ ἐργάζεσθαι τὴν ἰδίαν σωτηρίαν ἕκαστον, μήποτε ὑποσκελισθεὶς ἐκπέσῃ ταύτης. Œc. in Meyer. And the stress of the exhortation is on these words:—considering the immense sacrifice which Christ made for you, and the lofty eminence to which God hath now raised Him, be ye more than ever earnest that you miss not your own share in such salvation. The thought before the Apostle’s mind is much the same as that in Hebrews 2:3, πῶς ἡμεῖς ἐκφευξόμεθα τηλικαύτης ἀμελήσαντες σωτηρίας;):

Verses 12-16
12–16.] After this glorious example, he exhorts them to earnestness after Christian perfection.

Verse 13
13.] encouragement to fulfil the last exhortation—for you are not left to yourselves, but have the almighty Spirit dwelling in you to aid you. “Intelligo,” says Calvin, “gratiam supernaturalem, quæ provenit ex Spiritu regenerationis. Nam quatenus sumus homines, jam in Deo sumus, et vivimus, et movemur; verum hic de alio motu disputat, quam illo universali.”

This working must not be explained away with Pelagius (in Mey.), ‘velle operatur suadendo et præmia promittendo:’ it is an efficacious working which is here spoken of: God not only brings about the will, but creates the will—we owe both the will to do good, and the power, to His indwelling Spirit.

ἐν ὑμ. not among you, but in you, as in ref. 1 Cor., and 2 Corinthians 4:12; Ephesians 2:2; Colossians 1:29. The θέλειν and ἐνεργεῖν are well explained by Calvin: “Fatemur, nos a natura habere voluntatem: sed quoniam peccati corruptione mala est, tunc bona esse incipit, quum reformata est a Deo. Nec dicimus hominem quicquam boni facere, nisi volentem: sed tunc, quum voluntas regitur a Spiritu Dei. Ergo quod ad hanc partem spectat, videmus Deo integram laudem asseri, ac frivolum esse quod sophistæ docent, offerri nobis gratiam et quasi in medio poni, ut eam amplectemur si libeat. Nisi enim efficaciter ageret Deus in nobis, non diceretur efficere bonam voluntatem. De secunda parte idem sentiendum. Deus, inquit, est ( ὁ) ἐνεργῶν ἐνεργεῖν. Perducit igitur ad finem usque pios affectus, quos nobis inspiravit, ne sint irriti: sicut per Ezechielem (11:20) promittit: Faciam ut in præceptis meis ambulent. Unde colligimus, perseverantiam quoque merum esse ejus donum.”

ὑπὲρ τῆς εὐδοκίας] for the sake of His good pleasure,—i.e. in order to carry out that good counsel of His will which He hath purposed towards you: εὐδοκίαν δὲ τὸ ἀγαθὸν τοῦ θεοῦ προσηγόρευσε θέλημα· θέλει δὲ πάντας ἀνθρώπους σωθῆναι, κ. εἰς ἐπίγνωσιν ἀληθείας ἐλθεῖν, Thdrt. Conyb. would join ὑπὲρ τῆς εὐδ. with the following verse,—‘do all things for the sake of good will’—and remarks, ‘It is strange that so clear and simple a construction, involving no alteration in the text, should not have been before suggested.’ But surely St. Paul could not have written thus. The sense of εὐδοκία indeed, would be the same as in ch. Philippians 1:15 :—but that very passage should have prevented this conjecture. It must have been in that case here as there, διʼ εὐδοκίαν, or at all events, ὑπὲρ εὐδοκίας: the insertion of the article where it is generally omitted from abstract nouns after a preposition, as here, necessarily brings in a reflexive sense,—to be referred to the subject of the sentence: and thus we should get a meaning very different from that given by Conyb., viz.: ‘Do all things for the sake of (to carry out) your own good pleasure.’ It has been proposed (I know not by whom, but it was communicated to me by letter: I see it also noticed in Ellic.’s note, and Van Hengel’s refutation of it referred to) to take ἑαυτῶν (Philippians 2:12) as = ἀλλήλων, and render “with fear and trembling labour heartily for one another’s salvation;” thus connecting the ὥστε with Philippians 2:4. The suggestion is ingenious, and as far as the mere question of the sense of ἑαυτῶν goes, perhaps allowable; but see Ephesians 4:32; Colossians 3:13; Colossians 3:16; 1 Peter 4:8; 1 Peter 4:10; there are, however, weighty and I conceive fatal objections to it. 1) the emphatic position of ἑαυτῶν, which restricts it to its proper meaning: 2) the occurrence of ἑαυτῶν, in the very verse (4) with which it is sought to connect our passage, in its proper meaning— μὴ τὰ ἑαυτῶν ἕκαστοι σκοπεῖτε, ἀλλὰ καὶ τὰ ἑτέρων ἕκαστοι: 3) the context, and inference drawn by ὥστε, which this rendering altogether mistakes: see it explained above.

Verse 14
14 ff.] More detailed exhortations, as to the manner of their Christian energizing.

γογγυσμός, in every other place in the N. T. (reff.), as also in ref. Exod., signifies murmuring against men, not against God (as Mey.). And the context here makes it best to keep the same sense: such murmurings arising from selfishness, which is especially discommended to us by the example of Christ. This I still maintain as against Ellic.: his rejection of John 7:12 and 1 Peter 4:9, as not applicable, not seeming to me to be justified.

διαλογισμῶν] by the same rule, we should rather understand disputings with men, than doubts respecting God or duty (Mey.). It is objected that the N. T. meaning of διαλογισμός is generally the latter. But this may be doubted (see on 1 Timothy 2:8); and at all events the verb διαλογίζω, and its cognate διαλέγομαι, must be taken for ‘to dispute’ in Mark 9:33-34. I cannot understand how either word can apply to matters merely internal, seeing that the primary object is stated below to be blamelessness, and good example to others: cf. μέσον γενεᾶς, κ. τ. λ.

Verse 15
15.] ἄμεμπτοι, without blame, ἀκέραιοι, “pure, simplices, vulg æth: sinceres (i), Clarom.: ὁ μὴ κεκραμένος κακοῖς, ἀλλʼ ἁπλοῦς καὶ ἀποίκιλος, Etym. Mag.… For the distinction between ἀκέραιος, ἁπλοῦς, and ἄκακος, see Tittm. Synon. i. p. 27.” Ellicott. On τέκνα θεοῦ, see especially Romans 8:14-15.

ἄμωμα, blameless: unblamed, and unblamable: Herod. uses it, ii. 177, of a law: τῷ ἐκεῖνοι ἐς αἰεὶ χρέωνται, εόντι ἀμώμῳ νόμῳ. The whole clause is a reminiscence of ref. Deut., where we have τέκνα μωμητά, γενεὰ σκολιὰ κ. διεστραμμένη.

For the figurative meaning of σκολιός, cf. reff. Acts and 1 Pet., and Plato, Legg. xii. p. 945 B, ἄν τίς τι εἴπῃ σκολιὸν αὐτῶν ἢ πραξῃ,—Gorg. p. 525 A, πάντα σκολιὰ ὑπὸ ψεύδους κ. ἀλαζονείας, κ. οὐδὸν εὐθὺ διὰ τὸ ἅνευ ἀληθείας τεθράφθαι:—and on διεστραμμένη,— διεστρέφετο ὑπὸ κόλακος, Polyb. viii. 24. 3.

ἐν οἷς, the masculine referring to those included in γενεά: so Thuc. i. 136, φεύγει— ἐς κέρκυραν, ὢν αὐτῶν εὐεργέτης. See more examples in Kühner, ii. p. 43.

φαίνεσθε, not imperative, as most of the Fathers, Erasm., Calvin, Grot., al.,—but indicative, for this is the position of Christians in the world: see Matthew 5:14; Ephesians 5:8. So De W., Meyer, Wiesinger, &c. &c. It has been said (Mey., Wies., al.) that we must not render φαίνεσθε ‘shine,’ which would be φαίν ετε: but surely there is but very little difference between ‘appear’ and ‘shine’ here, and only St. John and St. Peter use φαίνω for ‘to shine,’ John 1:5; John 5:35; 1 John 2:8; Revelation 1:16; 2 Peter 1:19,—not St. Paul, for whom in such a matter their usage is no rule. Ellic. 1) objects that this must not be alleged against the simple meaning of the word, and 2) wishes to give the middle a special use in connexion with the appearance or rising of the heavenly bodies. But we may answer 1) by such examples as δεινοὶ δέ οἱ ὄσσε φάανθεν, where Rost and Palm translate the passive ‘leuchteten:’ and 2) by urging that such a reference seems here to lay too much pregnancy of meaning on the word.

φωστῆρες, not ‘lights’ merely, but luminaries, ‘heavenly bodies:’ see ref. Gen.: and Sirach 43:7, Wisdom of Solomon 13:2.

ἐπέχοντες] probably as E. V. holding forth (hardly, as Ellic., “seeing ye hold forth,” but “in that ye hold forth:” the participle being rather explicative than causal) to them, applying to them, which is the one of the commonest meanings of ἐπέχειν,—see reff. Various senses have been given,—e.g. ‘holding fast,’ Luther, Estius, Bengel, De Wette, al.: ‘in vertice tenentes,’ Erasm.: ‘sustinentes,’ Calv.: ‘possessing,’ Meyer, who quotes for this meaning Herod. i. 104, οἱ δὲ σκύθαι τὴν ἀσίαν πᾶσαν ἐπέσχον, and Thuc. ii. 101, ὁ δὲ τήν τε χαλκιδικὴν κ. βοττικὴν κ. ΄ακεδονίαν ἅμα ἐπέχων ἔφθειρε,—neither of which justify it: for in both these places it is ‘to occupy,’ not ‘to possess:’ as also in Polyb. iii. 112. 8, εὐχαὶ κ. θυσίαι κ. τ. λ.… ἐπεῖχον τὴν πόλιν. And this sense would manifestly be inapplicable. His objection to the ordinary rendering, that the subjects of the sentence themselves shine by means of the λόγος τῆς ζωῆς, surely is irrelevant: for may not the stars be said ‘præbere,’ ‘prætendere,’ their light, notwithstanding that that light is in them? Chrys., Œc., Thl., interpret it, μέλλοντες ζήσεσθαι, τῶν σωζομένων ὄντες· and Chrys. continues οἱ φωστῆρές, φησι, λόγον φωτὸς ἐπέχουσιν· ὑμεῖς λόγον ζωῆς. τί ἐστι, λόγον ζωῆς· σπέρμα ζωῆς ἔχοντες, τουτέστιν, ἐνέχυρα ζωῆς ἔχοντες, αὐτὴν κατέχοντες τὴν ζωήν, τουτέστι σπέρμα ζωῆς ἐν ὑμῖν ἔχοντες:—Thdrt., ἀντὶ τοῦ τῷ λόγῳ προσέχοντες τῆς ζωῆς, ungrammatically, for this would be λόγῳ ζωῆς ἐπέχοντες,—as ὁ δὲ ἐπεῖχεν αὐτοῖς, Acts 3:5; cf. also ref. 1 Tim.

εἰς καύχ. ἐμοί] for (result of your thus walking, as concerns myself) a matter of boasting for me against (temporal: reserved for) the day of Christ, that ( ὅτι οὐ μάτην τὴν ὑπὲρ ὑμῶν ἀνεδεξάμην σπουδήν, Thdrt.) I did not run (the past tense is from the point of view of that day. On ἔδραμον, see reff.) for nothing, nor labour for nothing (cf. ref. Job).

Verse 17-18
17, 18.] These verses are closely connected with the preceding; not, as De W., al., with ch. Philippians 1:26, which is most unnatural, and never would occur to any reader. The connexion is this: in Philippians 2:16 he had tacitly assumed ( εἰς ἡμ. χ.) that he should live to witness their blameless conduct even till the day of Christ. Now, he puts the other alternative—that the dangers which surrounded him would result in his death:—and in that case equally he rejoiced, &c.

εἰ καί implies more probability than καὶ εἰ: in the former the case is presupposed, in the latter merely hypothesized. Klotz in Devar. p. 519 f., gives two examples from Xen.’s Anabasis: (1) ὁδοποιήσειέ γʼ ἂν αὐτοῖς, καὶ εἰ σὺν τεθρίπποις βούλοιντο ἀπιέναι (iii. 2. 24), a supposition evidently thought improbable: (2) ἐγώ, ὦ κλέανδρε, εἰ καὶ οἴει με ἀδικοῦντά τι ἄγεσθαι (vi. 4. 27), where as evidently the speaker believes that Cleander does entertain the thought. The difference is explained by the common rules of emphasis. In εἰ καί, the stress is on εἰ, which is simply ‘posito,’ and the ‘even’ belongs to that which is assumed: in καὶ εἰ, the stress is on καί, even, and the strangeness belongs not to the thing simply assumed, but to the making of the assumption. In the present case then, the Apostle seems rather to believe the supposition which he makes.

σπένδομαι] not future, but present; If I am even being poured out, because the danger was besetting him now, and waxing onward to its accomplishment. He uses the word literally, with reference to the shedding of his blood. “He represents his whole apostolic work for the faith of the Philippians, as a sacrifice: if he is put to death in the course of it, he will be, by the shedding of his blood, poured out as a libation upon this sacrifice, as among the Jews (Numbers 28:7; Numbers 15:4 ff. Jos. Antt. iii. 9. 4. Winer, Realw., s. v. Trankopfer) and heathens, in their sacrifices, libations of wine were usual, which were poured over the offerings (Hom. Il. λ. 775, σπένδων αἴθοπα οἶνον ἐπʼ αἰθομένοις ἱεροῖσιν: cf. also Herod., ii. 39).” Meyer.

Wetst., al., would render it ‘affundor’ ( κατασπένδομαι), and understand it of the pouring of wine over a live victim destined for sacrifice—but wrongly.

The θυσία is the sacrifice: i.e. the deed of sacrifice, not the victim, the thing sacrificed. λειτουργία, priest’s ministration, without another article, signifying therefore the same course of action as that indicated by θυσία, viz. his apostolic labours: see below.

τῆς πίστεως ὑμ., gen. objective; your faith is the sacrifice, which I, as a priest, offer to God. The image is precisely as in Romans 15:16, where he is the priest, offering up the Gentiles to God. And the case which he puts is, that he, the priest, should have his own blood poured out at, upon (i.e. in accession to: not locally “upon:” for it was not so among the Jews, see Ellic. here), his sacrificing and presentation to God of their faith.

χαίρω] not to be joined with ἐπί, as Chrys., but absolute, I rejoice for myself ( οὐχ ὡς ἀποθανούμενος λυποῦμαι ἀλλὰ χαίρω, ὅτι σπονδὴ γίνομαι, Thl.) and congratulate you (so the Vulg. rightly, and all.: not, ‘rejoice with you,’ as most Commentators (even Ellic.). Meyer well observes that the following verse is decisive against this: for if they rejoiced already, what need of καὶ ὑμεῖς χαίρετε?—congratulate you, viz. on the fact that I have been thus poured out for your faith, which would be an honour and a boast for you. De W.’s objection, after Van Hengel, that to congratulate would be συγχαίρομαι is futile: cf. Æschin. p. 34, τὴν ἑστίαν ἐπώμοσε τὴν βουλαίαν συγχαίρειν τῇ πόλει ὅτι τοιούτους ἄνδρας ἐπὶ τὴν πρεσβείαν ἐξέπεμψεν:—Demosth. p. 194,— ῥοδίοις … συγχαίρω τῶν γεγενημένων):

Verse 18
18.] and (‘but’ would be too strong: the contrast is only in the reciprocity) on the same account (accusative of reference, governed by χαίρ.) do ye (imperative, not indicative, as Erasm., al.) rejoice (answer to συγχαίρω above,—for this your honour) and congratulate me (answer to χαίρω above,—on this my joy).

Verse 19
19. ἐν κυρίῳ] ‘my hope is not an idle one, as a worldly man’s might be; but one founded on faith in Christ.’ 1 Corinthians 15:19, to which Meyer refers, is wholly different: see there.

ταχέως, see Philippians 2:23.

ὑμῖν] The dative after verbs of sending, &c. need not be regarded (as De W., al., here) as the dativus commodi, but is similar to that case after verbs of giving—indicating the position of the recipient. I stated in some former editions, that it is in no case equivalent to the mere local πρὸς ὑμᾶς. But Ellic. has reminded me, that this is too widely stated, later writers undeniably using it in this sense. See note on Acts 21:16, and cf. such examples as πότερον ἠγόμην ἀβροκόμῃ, Xen. Ephesians 3:6, and ἤγαγεν αὐτὸν ἀθανασίῳ τῷ πάππᾳ, Epiph. vit. p. 340 d. See the discussion in Winer, § 31. 5.

κἀγώ] ‘as well as you, by your reception of news concerning me.’

εὐψ.] may be of good courage. The verb is unknown to the classics: the imperative εὐψύχει is found in inscriptions on tombs, in the sense of the Latin ‘have pia anima.’

Verses 19-30
19–30.] ADDITIONAL NOTICES RESPECTING THE APOSTLE’S STATE IN HIS IMPRISONMENT: HIS INTENDED MISSION OF TIMOTHEUS AND ACTUAL MISSION OF EPAPHRODITUS. The connexion with the foregoing seems to be,—‘and yet this σπένδεσθαι is by no means certain, for I hope to hear news of you soon, nay, to see you myself.’

Verse 20
20.] Reason why he would send Timotheus above all others: for I have none else like-minded (with myself, not with Timotheus, as Beza, Calv., al.) who (of that kind, who) will really (emphatic:—with no secondary regards for himself, as in Philippians 2:21) care for your affairs (have real anxiety about your matters, to order them for the best):

Verse 21
21.] for all (my present companions) (who these were, we know not: they are characterized, ch. Philippians 4:21, merely as οἱ σὺν ἐμοὶ ἀδελφοί—certainly not Luke—whether Demas, in transition between Phlippians 1:24 and 2 Timothy 4:10, we cannot say) seek their own matters, not those of Jesus Christ (no weakening of the assertion must be thought of, as that of rendering οἱ πάντες, many, or most,—or understanding the assertion, care more about &c. than &c.,—as many Commentators: nor must it be restricted to the love of ease, &c., unwillingness to undertake so long a journey, as Chr., Œc, Thl.: both οἱ πάντες and the assertion are absolute).

Verse 23
23.] But the approved worth (reff.) of him ye know (viz. by trial, when we were at Philippi together, Acts 16:1; Acts 16:3,—Acts 17:14),—viz.: that as a son (serves) a father, he served with me for (reff.) the Gospel. The construction is this: the Apostle would have written, ‘as a son a father, so he served me,’—but changes it to ‘so he served with me,’ from modesty and reverence, seeing that we are not servants one of another, but all of God, in the matter of the Gospel. We must not supply σύν before πατρί:—when, in case of several nouns governed by the same preposition, that preposition is omitted before any, it is not before the first, cf. Plato, Rep. iii. p. 414, δεῖ ὡς περὶ μητρὸς κ. τροφοῦ τῆς χώρας ἐν ᾗ εἰσι βουλεύεσθαι: and see Bernhardy, Syntax, p. 205. The examples cited by Ellicott to disprove this, do not seem to me to apply: viz. Æsch. Suppl. 313 (311), Eur. Hel. 872 (863): both are instances of local terms coupled by καί, and both occur in poetry, where the exigencies of metre come into play. Winer takes the construction as above, edn. 6, § 63, ii. 1 [see Moulton’s Translation, p. 722].

μέν answers to δέ, Philippians 2:24; οὖν reassumes Philippians 2:19.

ὡς ἂν ἀφίδω] as soon as I shall have ascertained. On the force of the preposition, see Hebrews 12:2, note.

ὡς ἄν, of time, implying uncertainty as to the event indicated: see reff. and Cebes, tab. p. 168, προστάττει δὲ τοῖς εἰσπορευομένοις, τί δεῖ αὐτοὺς ποιεῖν, ὡς ἂν εἰσέλθωσιν εἰς τὸν βίον. See also Klotz, Devar. pp. 759. 63. The form ἀφ ίδω is supposed by Meyer to be owing to the pronunciation of ἴδω with the digamma. The word signifies here, see clearly, as in Herod. viii. 37, ἐπεὶ δὲ ἀγχοῦ τε ἔσαν οἱ βάρβαροι ἐπιόντες καὶ ἀπώρεον τὸ ἱρὸν …: following the analogy of ἀπέχω and similar words: the preposition being not intensive (as Ellic. wrongly reports my view), but exhaustive.

τὰ περὶ ἐμέ, my matters.

Verse 24
24. ἐν κυρίῳ] See above, Philippians 2:19.

καί, as well as Timothy.
Verse 25
25.] συνστρατ. applies to the combat with the powers of darkness, in which the ministers of Christ are the leaders: see besides ref., 2 Timothy 2:3.

ὑμ. δέ] the contrast is to μου above.

ἀπόστολον, not in the ordinary sense of Apostle, so that ὑμῶν should be as ἐθνῶν ( ἀπόστολος) in Romans 11:13,—but as in ref. 2 Cor. (where see note), almost = ὁ ἀποσταλεὶς ὑφʼ ὑμῶν.

λειτουρ.] minister (in supply) of my want. Cf. λειτουργία below, Philippians 2:30; and on χρείας, reff., especially Acts 20:34. λειτουργὸν δὲ αὐτὸν εἴρηκε τῆς χρείας, ὡς τὰ παρʼ αὐτῶν ἀποσταλέντα κομίσαντα χρήματα, Thdrt.

πέμψαι] it was actually a sending back, though not so expressed here: see ch. Philippians 4:18.

Verses 25-30
25–30.] Of Epaphroditus: his mission: and recommendation of him. Epaphroditus is not elsewhere mentioned. The name was a common one: see Wetst. h. l., and Tacit. Ann. xv. 55; Suet. Domit. 14. There is perhaps no reason for supposing him identical with Epaphras (Colossians 1:7; Colossians 4:12. Phlippians 1:23), who was a minister of the Colossian church.

We must not attempt to give a strict official meaning to each of the words predicated of Epaphroditus. The accumulation of them serves to give him greater recommendation in the eyes of the Philippians.

Verse 26
26.] reason for the necessity. The imperfect is, as usual, from the position of the receivers of the letter.

ἀδημ.] See note on ref. Matt. Whether there was any special reason, more than affection, which made Epaphroditus anxious to return on account of this, we cannot say.

Verse 27
27.] καὶ γάρ recognizes and reasserts that which has before been put as from another, as “ ἔλεγες τοίνυν δή, ὅτι κ. τ. λ.” “ καὶ γὰρ ἔλεγον, ἔν γε ὄχλῳ.” Plato, Gorg. 459: see Hartung, Partikell. i. 137,—for he really was sick.

παραπλήσιον does not involve any ellipsis (De W.) as of ἀφίκετο or the like, but (as Mey.) it stands adverbially as παραπλησίως; so in Polyb. iii. 33. 10, εἰ πεποιήκαμεν παραπλήσιον τοῖς ἀξιοπίστως ψευδομένοις τῶν συγγραφέων: and θανάτῳ is the dative of congruence after it,—sometimes a genitive, as Plato, Soph. p. 217, λόγων ἐπελάβου παραπλησίων ὧν … διερωτῶντες ἐτυγχάνομεν.

λύπην ἐπὶ λύπην] for construction, see reff. The dative after ἐπί is more usual: so φόνος ἐπὶ φόνῳ, Eur. Iph. Taur. 197 (189): the accus. giving the sense of accession,—“sorrow coming upon sorrow,”—not, sorrow superimposed upon sorrow. The second λύπην refers to his own distress in his imprisonment, so often implied in this Epistle: see Prolegg. § iii. 4, 5: ‘si ad vincula accessisset jactura amici,’ Grot. This is better, than with Chrys., al., to refer it to Epaphroditus’s sickness,— τὴν ἀπὸ τῆς τελευτῆς ἐπὶ τῇ διὰ τὴν ἀῤῥωστίαν,—which does not agree with ἀλυπότερος, Philippians 2:28, implying that λύπη would remain even after the departure of Epaphroditus.

Verse 28
28.] πάλιν most naturally, considering St. Paul’s habit of prefixing it to verbs, belongs to χαρῆτε: and there is here no reason to depart from his usage and attach it to ἰδόντες, as Beza, Grot., De W., all., have done. The κἀγὼ ἀλυπότερος ὦ is one of the Apostle’s delicate touches of affection. If they rejoiced in seeing Epaphroditus, his own trouble would be thereby lessened.

Verse 29
29.] οὖν, as accomplishing the purpose just expressed. The stress is on προσδέχεσθε, see ref. There certainly seems to be something behind respecting him, of which we are not informed. If extreme affection had been the sole ground of his ἀδημονεῖν, no such exhortation as this would have been needed.

τοὺς τοιούτους] ἵνα μὴ δόξῃ αὐτῷ μόνῳ χαρίζεσθαι, … Thl. Then there is an inaccuracy in expression, in reverting back to the [concrete] conduct of Epaphroditus as a reason why οἱ τοιοῦτοι [abstract] should be held in honour.

Verse 30
30.] διὰ τὸ ἔργον, viz. of the Gospel, or of Christ (see the glosses in var. readd.);—part of which it was to sustain the minister of the Gospel.

μέχρι θ. ἤγγ.] he incurred so serious and nearly fatal a sickness:—not to be understood of danger incurred by the hostility of the authorities, as Chrys., al., also Thdrt.: καθειργόμενον γὰρ πάντως μαθών, καὶ ὑπὸ πλείστων φυλαττόμενον, εἰσελθὼν ἐθεάσατο, τοῦ κινδύνου καταφρονήσας.

παραβολευσάμενος] There is, and must ever remain, some doubt whether to read παρα βουλ- or παρα βολ ευσάμενος. Both words are unknown to Greek writers. The first verb would signify ‘male consulere vitæ,’ and is found not unfrequently in the fathers, especially Chrys., which makes it all the more likely to have been introduced here for the other. This latter would be formed from παράβολος, ‘venturesome,’ as περπερεύομαι from πέρπερος (1 Corinthians 13:4), ἀλογεύομαι from ἄλογος (Cic. ad Att. vi. 4): similarly ἀσωτεύομαι, φιλανθρωπεύομαι, πονηρεύομαι, &c. See Lobeck on Phryn. pp. 67, 591. Thus παραβολεύεσθαι would be used exactly as παραβάλλεσθαι in Polyb. ii. 26. 6, ἔφη δεῖν μὴ κινδυνεύειν ἔτι, μηδὲ παραβάλλεσθαι τοῖς ὅλοις, and iii. 94. 4, and παραβάλλεσθαι ταῖς ψυχαῖς in Diod. Sic. iii. 16. Phryn. (p. 238, ed. Lob.) says, παραβόλιον· ἀδόκιμον τοῦτο. τῷ μὲν οὖν ὀνόματι οὐ χρῶνται οἱ παλαιοί, τῷ δὲ ῥήματι. φασὶ γὰρ οὕτω, παραβάλλομαι τῇ ἐμαυτοῦ κεφαλῇἐχρῆν οὖν κἀπὶ τούτων λέγειν, παραβάλλομαι ἀργυρίῳ. Hence also nurses of the sick were called parabolani. See various patristic interpretations, and illustrations, in Tischendorf and Wetstein.

ἵνα κ. τ. λ.] that he might fill up (1 Corinthians 16:17) your deficiency (viz. on account of your absence) in the ministration to me (the λειτουργία was the contribution of money, which had been sent by Epaphroditus. The only ὑστέρημα in this kind service was, their inability through absence, to minister it to the Apostle themselves: and this Epaphroditus filled up, and in so doing risked his life in the way above hinted at, i.e. probably by too constant and watchful attendance on the Apostle. So that there is no blame conveyed by τὸ ὑμ. ὑστέρημα, as Chr., ὅπερ ἐχρῆν πάντας ποιῆσαι, τοῦτο ἔπραξεν αὐτός,—but the whole is a delicate way of enhancing Epaphroditus’s services—‘that which you would have done if you could, he did for you—therefore receive him with all joy’).

03 Chapter 3 
Verse 1
1.] He appears to have been closing his Epistle ( τὸ λοιπόν, and reff.), but to have again gone off, on the vehement mention of the Judaizers, into an explanation of his strong term κατατομή. Chrys., al., find a connexion with the foregoing, but it is farfetched ( ἔχετε ἐπαφρ., διʼ ὃν ἤλγειτε, ἔχετε τιμόθ., ἔρχομαι κἀγώ. τὸ εὐαγγέλιον ἐπιδίδωσι· τί ὑμῖν λείπει λοιπόν;): the sense is evidently closed with ch. 3:30.

τὰ αὐτά] It seems to me that Wiesinger has rightly apprehended the reference of this somewhat difficult sentence. The χαίρετε ἐν κυρίῳ, taken up again by the οὕτως στήκετε ἐν κυρίῳ, ch. Philippians 4:1, is evidently put here emphatically, with direct reference to the warning which follows—let your joy (your boast) be in the Lord. And this same exhortation, χαίρειν, is in fact the groundtone of the whole Epistle. See ch. Philippians 1:18; Philippians 1:25; Philippians 2:17; Philippians 4:4, where the πάλιν ἐρῶ seems to refer back again to this saying. So that there is no difficulty in imagining that the Apostle may mean χαίρετε by the τὰ αὐτά. The word ἀσφαλές is no objection to this: because the χαίρ. ἐν κυρ. is in fact an introduction to the warning which follows: a provision, by upholding the antagonist duty, against their falling into deceit. And thus all the speculation, whether τὰ αὐτά refer to a lost Epistle, or to words uttered ( γράφειν?) when he was with them, falls to the ground. And the inference from Polycarp’s words in his Epistle to these Philippians, § 3, p. 1008, ὃς καὶ ἀπὼν ὑμῖν ἔγραψεν ἐπιστολάς, may be a true one, but does not belong here.

ὀκνηρόν] troublesome: Mey. quotes from Plato, Ep. ii. 310 D, τἀληθῆ λέγειν οὔτε ὀκνήσω οὔτε αἰσχυνοῦμαι.

Verse 1
Philippians 3:1 to Philippians 4:1.] WARNING AGAINST CERTAIN JUDAIZERS,—ENFORCED BY HIS OWN EXAMPLE (1–16): ALSO AGAINST IMMORAL PERSONS (17–4:1).

Verse 2
2.] βλέπετε, not, ‘beware of,’ as E. V. ( βλ. ἀπό, Mark 8:15 reff.), but as in reff., observe, with a view to avoid: cf. σκοπεῖν, Romans 16:17.

τοὺς κύνας] profane, impure persons. The appellation occurs in various references; but in the Jewish usage of it, uncleanness was the prominent idea: see, besides reff., Deuteronomy 23:18; Isaiah 56:10-11; Matthew 15:26-27. The remark of Chrys. is worth noting in connexion with what follows: οὐκέτι τέκνα ἰουδαῖοι. ποτὲ οἱ ἐθνικοὶ τοῦτο ἐκαλοῦντο, νῦν δὲ ἐκεῖνοι. But I would not confine it entirely to them, as the next clause certainly generalizes further.

τοὺς κακοὺς ἐργάτας] cf. δόλιοι ἐργάται, 2 Corinthians 11:13,— ἐργάτην ἀνεπαίσχυντον, 2 Timothy 2:15,— ἐργάζονται μὲν γὰρ, φησιν, ἀλλʼ ἑπὶ κακῷ. By ἐργάτας, he seems to point out persons who actually wrought, and professedly for the Gospel, but who were ‘evil workmen,’ not mere ‘evil-doers.’

τ. κατατομήν] ‘gloriosam appellationem περιτομῆς, circumcisionis, vindicat Christianis.’ Beng.

Observe the (I will not say, circumcision, but mere) CONcision (‘amputation:’ who have no true circumcision of heart, but merely the cutting off of the flesh. Mey. quotes from Diog. Laert. vi. 24, of Diogenes the Cynic, τὴν εὐκλείδου σχολὴν ἔλεγε χολήν, τὴν δὲ πλάτωνος διατριβὴν κατατριβήν. Cf. Galatians 5:12 note. On the thrice repeated article, Erasmus says, ‘indicat, eum de certis quibusdam loqui, quos illi noverint’):

Verse 3
3.] for WE are the περι τομή, the real CIRCUMcision (whether bodily circumcised, or not—there would be among them some of both sorts: see Romans 2:25; Romans 2:29; Colossians 2:11), who serve (pay religious service and obedience) by the Spirit of God (cf. John 4:23-24. The dative is instrumental, Romans 8:13,—expressing the agent, whereby our service is rendered: see Romans 5:5; Romans 8:14; Romans 12:1; Hebrews 9:14. The emphasis is on it: for both profess a λατρεία. The θεοῦ is expressed for solemnity), and glory in (stress on καυχώμενοι,—are not ashamed of Him and seek our boast in circumcision, or the law, but make our boast in Him) Christ Jesus, and trust not in the flesh (stress on ἐν σαρκί—‘but, in the Spirit—in our union with Christ’).

Verse 4
4.] Although (see Hartung, Partik. i. 340: πίθου γυναιξί, καίπερ οὐ στέργων, ὅμως, Æsch. Theb. 709: προσεκύνησαν, καίπερ εἰδότες, ὅτι ἐπὶ θανάτῳ ἄγοιτο, Xen. Anab. i. 6. 10) I (emphatic. There is no ellipsis, but the construction is regular, καίπερ, as in the above examples, having a participle after it: had it been καίπερ ἔχοντες, this would have been universally seen: now, only one of the οὐ πεποιθότες, viz. ἐγώ, is made the exception; but the construction is the same) have (not, ‘might have,’ as E. V. I have it, but do not choose to make use of it: I have it, in the flesh, but I am still of the number of the οὐ πεποιθότες, in spirit) confidence (not, ‘ground of confidence,’ as Beza, Calv., Grot., &c.: there is no need to soften the assertion, see above: nor, with Van Hengel, to understand it of the unconverted state of the Apostle) also (over and above) in the flesh. If any other man thinks ( δοκεῖ is certainly, as De W., Wiesinger, al., and reff., of his own judgment of himself, not of other men’s judgment of him, as Meyer, al.: for how can other men’s judging of the fact of his having confidence be in place here? But it is his own judgment of the existence of the πεποίθησιν ἔχειν which is here in comparison) he has confidence in the flesh, I more:

Verse 5
5.] “predicates of the ἐγώ, justifying the ἐγὼ μᾶλλον,” Meyer. He compares himself with them in three particulars: 1. pure Jewish extraction: 2. legal exactitude and position: 3. legal zeal. In circumcision (i.e. ‘as regards circumcision:’ reff. Many (Erasm., Beng., all.) have taken περιτ. as nominative, and understood it concrete, ‘circumcisus,’ but wrongly, for the usage applies only collectively, see Winer, edn. 3 (not in edn. 6), § 31. 3), of eight days (Genesis 17:12; as distinguished from those who, as proselytes, were circumcised in after life. For usage, see reff.), of the race, of Israel (cf. Romans 11:1; 2 Corinthians 11:22, οὔτε μὴν ἐκ προσηλύτων γεγέννημαι, ἀλλὰ τὸν ἰσραὴλ αὐχῶ πρόγονον. Thdrt.), of the tribe of Benjamin ( ὥστε τοῦ δοκιμωτέρου μέρους, Chrys.: or perhaps as Calv., merely ‘ut moris erat, singulos ex sua tribu censeri’), an Hebrew, of Hebrews (i.e. from Hebrew parents and ancestry (which the word parents was of course meant to imply in my earlier editions: not, as Ellic., to limit the assertion to St. Paul’s father and mother) on both sides: ἐντεῦθεν δείκνυσιν ὅτι οὐχὶ προσήλυτος, ἀλλʼ ἄνωθεν τῶν εὐδοκίμων ἰουδαίων. ἐνῆν μὲν γὰρ εἶναι τοῦ ἰσραήλ, ἀλλʼ οὐχ ἑβραῖον ἐξ ἑβραίων. πολλοὶ γὰρ καὶ διέφθειρον ἤδη τὸ πρᾶγμα, καὶ τῆς γλώσσης ἦσαν ἀμύητοι, ἑτέροις μεμιγμένοι ἔθνεσιν. Chrys.: see also Trench, Synonyms, § xxxix. p. 153 ff. So Demosth. adv. Androt. p. 614, δούλους ἐκ δούλων καλῶν ἑαυτοῦ βελτίους κ. ἐκ βελτιόνων: see other examples in Kypke and Wetst.), as regards the law (with reference to relative legal position and observance), a Pharisee (cf. Acts 23:6; Acts 26:5), as regards zeal (for the law), a persecutor of the church (of Christ: on the participle, see ref.: Ellic. holds the pres. part. to have an adjectival force, being predicate to a suppressed verb subst.), as regards righteousness which is in (as its element: consists in the keeping of) the law, become blameless (i.e. having carried this righteousness so far as to have become perfect in it, in the sight of men. Calvin well distinguishes between the real and apparent righteousness in the law—the former before God, never possessed by any man: the latter before men, here spoken of by Paul:—‘erat ergo hominum judicio sanctus, et immunis ab omni reprehensione. Rara sane laus, et prope singularis: videamus tamen quanti eam fecerit’).

Verse 7
7.] But whatsoever things (emphatic (cf. ταῦτα below) and general: these above mentioned, and all others. The law itself is not included among them, but only his κέρδη from this and other sources) were to me gains (different kinds of gain: cf. Herod. iii. 71, περιβαλλόμενος ἑωυτῷ κέρδεα, these (emphatic) I have esteemed, for Christ’s sake (see it explained below, Philippians 3:8-9), as loss (“this one LOSS he saw in all of which he speaks: hence no longer the plural, as before κέρδη.” Meyer. Ellicott remarks that the singular is regularly used in this formula, referring to Kypke and Elsner in loc. But the reason of this usage in analogous to that given above, and not surely lest ζημίαι should be mistaken to mean “punishments.” Thus, in the instance from Xen. in Kypke, ἐπὶ μὲν τοῖς οἰκέταις ἀχθομένους καὶ ζημίαν ἡγουμένους, the separate deaths of the servants are all massed together, and the loss thought of as one).

Verse 8
8.] But moreover (not only have I once for all passed this judgment, but I continue to count, &c. The contrast is of the present ἡγοῦμαι to ἥγημαι above) I also continue to esteem them all (not, all things, which would require πάντα or τὰ πάντα (see below) before ἡγοῦμαι, emphatic) to be loss on account of the supereminence (above them all: τοῦ γὰρ ἡλίου φανέντος, προσκαθῆσθαι τῷ λύχνῳ ζημία. Chrys. On the neuter adjective (or participle) construction, see ref. and 2 Corinthians 4:17) of the knowledge of Christ Jesus my Lord (‘quod Dominum suum vocat, id ad exprimendam affectus vehementiam facit.’ Calv.), on whose account (explained by ἵνα … below) I suffered the loss of ALL THINGS (now, emphatic and universal. Or, it may be, “them all,” as Ellic.: but this almost involves a tautology; and, besides, τὰ πάντα stands too far from ἅτινα for the τά to be reflexive), and esteem them to be refuse, that I may (by so disesteeming them: ἵνα gives the aim of what went before) gain Christ (not, as the rationalizing Grot., ‘Christi favorem:’ no indeed, it is Christ Himself,—His perfect image, His glorious perfection, which he wishes to win. He has Him now, but not in full: this can only be when his course is finished, and to this time the next words allude) and be found (now, and especially at His coming,—‘evadam:’—not as Calv., ‘Paulum renuntiasse omnibus … ut recuperaret (urgrammatical) in Christo.’ Cf. ref. 2 Cor.) in Him (living and being, and included, in Him as my element), not having (specification of εὑρ. ἐν αὐτῷ,—but not to be joined, as Lachm., al., with ἐν αὐτῷ, which would make this latter superfluous) my own righteousness (see on Philippians 3:6) which is of (arising from) the law, but that which is through (as its medium) the faith of (in) Christ (a construction of this sentence has been suggested to me, which is perhaps possible, and at all events deserves mention.

It consists in making ἐμὴν δικαιοσύνην predicative; “not having as my righteousness that righteousness which is of the law, but that which is through faith in Christ”), the righteousness which is of (answering to ἐκ νόμου,—as its source, see Ephesians 2:8) God on my faith (built on, grounded on, granted on condition of, my faith. It is more natural to take ἐπὶ τῇ πίστει with δικαιοσύνην, which it immediately follows, than with Meyer to understand another ἔχων to attach it to. The omission of the article is no objection, but is very frequent, where the whole expression is joined as one idea. Chrys., al., join ἐπὶ τῇ πίστει with τοῦ γνῶναι, as if it were τοῦ ἐπὶ τ. π. γνῶναι, which of course is unallowable: Calv., Grot., Bengel, make the infinitive τοῦ γνῶναι dependent on πίστει (“describit vim et naturam fidei, quod scilicet sit Christi cognitio.” Calv.), which is also inadmissible, for πίστις, as Mey. observes, is never joined with a genitive article and infinitive: and when with a genitive, not the nature but the object of faith is described by it),

Verse 10
10.] (aim and employment of this righteousness,—taking up again the ὑπερέχον τῆς γνώσεως, Philippians 3:8. De W., al., treat τοῦ γν. as parallel with ἵνα κερδήσω, κ. τ. λ. But as Mey. remarks, it is no real parallel, for there is more in ἵνα χρ. κερδήσω &c. than in τοῦ γνῶναι αὐτόν &c. Besides, thus the process of thought is disturbed,—in which, from ἵνα to ἐπὶ τῇ πίστει answers to διὰ τὸν χριστόν above, and from τοῦ γν. to νεκρῶν answers to διὰ τὸ ὑπερέχον τ. γνώσεως αὐτοῦ. See a similar construction, Romans 6:6), in order to know Him (know, in that fulness of experimental knowledge, which is only wrought by being like Him), and (not = ‘that is to say:’ but additional: His Person, and … and …) the power of His resurrection (i.e. not ‘the power by which He was raised,’ but the power which His resurrection exercises on believers—in assuring them of their justification, Romans 4:25; 1 Corinthians 15:17;—mostly however here, from the context which goes on to speak of conformity with His sufferings and death,—in raising them with Him,—cf. Romans 6:4; Colossians 2:12),—and the participation of His sufferings (which is the necessitating condition of being brought under the power of His resurrection, see as above, and 2 Timothy 2:11), being conformed (the nominative is an anacoluthon, belonging to τοῦ γνῶναι, and referring, as often, to the logical subject) to His Death (it does not appear to me that St. Paul is here speaking, as Mey., al., of his imminent risk of a death of martyrdom, but that his meaning is general, applying to his whole course of suffering and self-denial, as indeed throughout the sentence. This conformity with Christ’s death was to take place by means of that perfect self-abjuration which he here asserts of himself—see Romans 8:29; 2 Corinthians 2:14; 2 Corinthians 4:10 ff.; 1 Corinthians 15:31, and especially Galatians 2:20), if by any means (so Thucyd. ii. 77, πᾶσαν γὰρ ἰδέαν ἐπενόουν, εἴ πως σφίσιν ἄνευ δαπάνης κ. πολιορκίας προσαχθείη: Herod. vi. 52, βουλομένην, εἴ κως ἀμφότεροι γενοίατο βασιλῆες. It is used when an end is proposed, but failure is presumed to be possible: see Hartung, ii. 206; Kühner, ii. 584. ὅμως μετὰ ταῦτα πάντα οὔπω θαῤῥῶ· ὅπερ ἀλλαχοῦ λέγει ὁ δοκῶν ἑστάναι βλεπέτω μὴ πέσῃ. κ. πάλιν, φοβοῦμαι μή πως ἄλλοις κηρύξας, αὐτὸς ἀδόκιμος γένωμαι. Chrys.) I may attain (not future, but subjunctive aorist. On the sense, see Acts 26:7; from which alone, it is evident that it does not signify ‘live until,’ as Van Hengel) unto the resurrection from the dead (viz. the blessed resurrection of the dead in Christ, in which οἱ τοῦ χριστοῦ shall rise ἐν τῇ παρουσίᾳ αὐτοῦ, 1 Corinthians 15:23, see also 1 Thessalonians 4:16. But the ἐξ- in ἐξανάστ. does not distinctively point out this first resurrection, but merely indicates rising up, out of the dust; cf. the verb Mark 12:19 ║(1) L., Acts 15:5, and the word itself in ref. Polyb.).

Verse 12
12.] not that (I do not mean, that …, see reff.) I have already acquired (this χριστὸν κερδῆσαι: not the βραβεῖον below (Mey.), which is an image subsequently introduced, whereas the reference here must be to something foregoing, nor τὴν ἀνάστασιν, which has just been stated as an object of his wishes for the future: but as Calv., “nempe ut in solidum communicet Christi passionibus, ut perfectum habeat gustum potentiæ resurrectionis, ut ipsum plane cognoseat”) or am already completed (in spiritual perfection. Philo de Alleg. iii. 23, vol. i. p. 101, πότε οὖν, ὦ ψυχή, μάλιστα νεκροφορεῖν σαυτὴν ὑπολήψῃ; ἆρά γε οὐχ ὅταν τελειωθῇς καὶ βραβείων κ. στεφάνων ἀξιωθῇς;), but I pursue (the image of a runner in a course is already before him. So διώκω absolute in Æsch. Theb. 89, ὄρνυταιλαὸς … ἐπὶ πόλιν διώκων. This is simpler than to suppose that an object, the βραβεῖον, is in his mind, though not expressed. See Ellic.’s note) if (nearly = εἴ πως above) I may also (besides διώκειν—not as Mey., nicht bloss greife ( ἔλαβον), sondern auch ergreife: nor does it answer to the καί following, as De W.) lay hold of (Herod. ix. 58, διωκτέοι εἰσί, ἐς ὃ καταλαμφθέντες … δώσουσι δίκας: Lucian, Hermotim. 77, διώκοντες οὐ κατέλαβον) that for which (this seems the simplest rendering, and has been the usual one. Meyer’s rendering of ἐφʼ ᾧ ‘because,’ after Chrys., Thdrt., Thl., requires καταλάβω to be absolute, and would more naturally be expressed ἐφʼ ᾧ κἀγὼ κατελήμφθην, the emphatic first person hardly admitting of being supplied from the preceding clause: whereas on our rendering the whole forms but one clause, the first person recurring throughout it. Grot.’s, ‘quo ut pervenire possem,’ Beza’s, &c., ‘for which reason,’—all keeping καταλάβω absolute, are not open to the above objection) I was also laid hold of (the καί belongs to the verb, not to ἐγώ understood, nor to the ἐφʼ ᾧ, as if there might be other ends for which he was apprehended (Ellic.): see above—and brings out, that in my case there was another instance of the καταλαβεῖν. For the sense, cf. 1 Corinthians 13:12, ἐπιγνώσομαι καθὼς καὶ ἐπεγνώσθην: and Plato, Tim. p. 39, τῇ δὴ ταὐτοῦ φορᾷ τὰ τάχιστα περμόντα ὑπὸ τῶν βραδυτέρων ἰόντων ἐφαίνετο καταλαμβάνοντα καταλαμβάνεσθαι. The time referred to by the aorist was his conversion: but we need not, as Chrys., al., press the image of the race, and regard him as flying and overtaken) by Christ.

Verses 12-14
12–14.] This seems to be inserted to prevent the misapprehension, that he conceived himself already to possess this knowledge, and to have grasped Christ in all His fulness.

Verse 13
13.] Emphatic and affectionate re-statement of the same, but not merely so;—he evidently alludes to some whom he wishes to warn by his example. Brethren, I (emphatic: cf. John 5:30; John 7:17; John 8:33; Acts 26:9) do not reckon myself (emphatic) to have laid hold: but one thing (I do: not λογίζομαι, nor διώκω, nor φροντίζω, none of which correspond to the epexegesis following: nor can we say that nothing requires to be supplied (Grot., al.), for even in τοῦτο δέ this would not be so—the sense must have a logical supplement: nor will it do to join ἕν to διώκω (Aug., al.), or to supply ἐστι (Beza)): forgetting the things behind (me, as a runner in the course; by which image, now fully before him, the expressions in this verse must be explained: καὶ γὰρ ὁ δρομεὺς οὐχ ὅσους ἤνυσεν ἀναλογίζεται διαύλους, ἀλλʼ ὅσους λείπεται … τί γὰρ ἡμᾶς ὠφελεῖ τὸ ἀνυσθέν, ὅταν τὸ λειπόμενον μὴ προστεθῇ; Chr. Thdrt. explains it περὶ τῶν τοῦ κηρύγματος πόνων: but this seems insufficient), but ever reaching out towards (as the runner whose body is bent forwards in his course; the ἐπί giving the continual addition of exertion in this direction (Mey.) or perhaps merely the direction itself. ὁ γὰρ ἐπεκτεινόμενος, τοῦτʼ ἐστιν, ὁ τοὺς πόδας καίτοι τρέχοντας τῷ λοιπῷ σώματι προλαβεῖν σπουδάζων, ἐπεκτείνων ἑαυτὸν εἰς τὸ ἔμπροσθεν, κ. τὰς χεῖρας ἐκτείνων, ἵνα κ. τοῦ δρόμου πλέον τι ἐργάσηται. Chr.) the things before (i.e. the perfection not yet reached), I pursue (on διώκω absolute, see note, Philippians 3:12) towards the goal (the contrary of ἀπὸ σκοποῦ, beside the mark, Plato, Tim. p. 25 al.) for (to reach, with a view to; or perhaps simply in the direction of: see reff. for both) the prize (see 1 Corinthians 9:24; 2 Timothy 4:8; Revelation 2:10) of my heavenly (reff. and κλῆσις ἐπουράνιος, Hebrews 3:1, ἱερουσ. ἐπουράνιος, Hebrews 12:22. Not, ‘from above,’ = ἄνωθεν: but the allusion is to his appointment having been made directly in heaven, not by delegation on earth) calling (not as we familiarly use the word,—‘calling in life,’ &c.—but to be kept to the act of his being called as an Apostle: q. d. ‘the prize consequent on the faithful carrying out of that oummons which I received from God in heaven’) of God (who was the caller: but we must not think of Him, as Grot., al.,—as the arbiter sitting above and summoning to the course,—for in these last words the figure is dropt, and ἡ ἄνω κλῆσις represents real matter of fact) in Christ Jesus (to what are these last words to be referred? Chrys., al., join them with διώκω:— ἐν χ. ἰ. τοῦτο ποιῶ, φησιν. οὐ γὰρ ἔνι χωρὶς τῆς ἐκείνου ῥοπῆς τοσοῦτον διελθεῖν διάστημα· πολλῆς δεῖ τῆς βοηθείας, πολλῆς τῆς συμμαχίας. But I own the arrangement of the sentence thus seems to me very unnatural—and the constant practice of St. Paul to join θεός and things said of θεός with ἐν χριστῷ weighs strongly for the other connexion, viz. that with τ. κλήσεως τοῦ θεοῦ. The objection that then τῆς or τοῦ would be required before ἐν, is not valid; the unity of the idea of the κλῆσις ἐν κυρίῳ, 1 Corinthians 7:22, would dispense with it).

Verse 15-16
15, 16.] Exhortation to them to be unanimous in following this his example. In order to understand this somewhat difficult passage, we must remember (1) that the description of his own views and feelings which he holds up for their imitation ( συμμιμηταί μου γίν.) began with having no confidence in the flesh, Philippians 3:4, and has continued to Philippians 3:14. Also (2) that the description commencing with ὅσοι οὖν τέλειοι, is taken up again from Philippians 3:3, ἡμεῖς γάρ ἐσμεν ἡ περιτομή, οἱ πνεύματι θεοῦ λατρεύοντες, κ. καυχώμενοι ἐν χ. ἰησοῦ, κ. οὐκ ἐν σαρκὶ πεποιθότες. These two considerations will keep us from narrowing too much the τοῦτο φρονῶμεν, and from misunderstanding the ὅσοι οὖν τέλειοι. As many of us then (refers to Philippians 3:3; see above) as are perfect (mature in Christian life, = those described above, Philippians 3:3), let us be of this mind (viz. that described as entertained by himself, Philippians 3:7-14): and if in any thing (accusative of reference: see Kühner, Gramm. ii. 220 ff.) ye be differently minded (for ἑτέρως, cf. Od. α. 232 ff., μέλλεν μέν ποτε οἶκος ὅδʼ ἀφνειὸς κ. ἀμύμων | ἔμμεναι, ὄφρʼ ἔτι κεῖνος ἀνὴρ ἐπιδήμιος ἦεν | νῦν δʼ ἑτέρως ἐβάλοντο θεοί, κακὰ μητιόωντες: Demosth. p. 298. 22, εἰ μέν τι τῶν δεόντων ἐπράχθη, τὸν καιρόν, οὐκ ἐμέ φησιν αἴτιον γεγενῆσθαι, τῶν δʼ ὡς ἑτέρως συμβάντων ἁπάντων ἐμὲ καὶ τὴν ἐμὴν τύχην αἰτίαν εἶναι. Hence it gives the meaning of diversity in a bad sense. The difference referred to seems to be that of too much self-esteem as to Christian perfection: see below), this also (as well as the rest which he has revealed) will God reveal to you (i.e. in the progress of the Christian life, you will find the true knowledge of your own imperfection and of Christ’s all-sufficiency revealed to you by God’s Spirit, Ephesians 1:17 ff. ὅρα πῶς συνεσταλμένως τοῦτό φησιν. ὁ θεὸς ὑμᾶς διδάξει, τουτέστιν, ὑμᾶς πείσει, οὐχὶ διδάξει ἁπλῶς. ἐδίδασκε μὲν γὰρ ὁ παῦλος, ἀλλʼ ὁ θεὸς ἐνῆγε. καὶ οὐκ εἶπεν, ἐνάξει, ἀλλʼ ἀποκαλύψει, ἵνα δόξῃ μᾶλλον ἀγνοίας εἶναι τὸ πρᾶγμα. οὐ περὶ δογμάτων ταῦτʼ εἴρηται, ἀλλὰ περὶ βίου τελειότητος, κ. τοῦ μὴ νομίζειν ἑαυτοὺς τελείους εἶναι· ὡς ὅγε νομίζων τὸ πᾶν εἰληφέναι, οὐδὲν ἔχει. Chrys.

τοῦτο must not be taken as Œc., Grot., &c. as representing the fact, that ye ἑτέρως φρονεῖτε, but is the thing, respecting which ye ἑτ. φρ.).

Verse 16
16.] Let not however this diversity, respecting which some of you yet await deeper revelations from God’s Spirit, produce any dissension in your Christian unity.

Nevertheless (notwithstanding that some of you, &c. as above. On πλήν, see Devarius, and Klotz’s note, i. 188; ii. 725) as far as we have attained (towards Christian perfection: ὃ κατωρθώσαμεν, Thl.: including both knowledge and practice, of both which he spoke above in his own case. On the construction, see reff.), walk by the same (path) (reff.: Polyb. xxviii. 5. 6, βουλόμενοι στοιχεῖν τῇ τῆς συγκλήτου προθέσει: see Fritz. ad Romans 3. p. 142. On the elliptic usage of the infinitive for the imperative see Kühner, ii. p. 342, where many examples are given. It appears from these that the usage occurs in the 2nd person only: which determines this to be not ‘let us walk,’ but ‘walk ye’). The exhortation refers to the onward advance of the Christian life—let us go on together, each one in his place and degree of advance, but all in the same path.

Verse 17
17–4:1.] Exhortation to follow his example (17): warning against the enemies of the cross of Christ (18, 19): declaration of the high privileges and hopes of Christians (20, 21), and affectionate entreaty to stedfastness (Philippians 4:1). Be imitators together (i.e. with one another: so, and not imitators together with those mentioned below (Mey., Wies.), must the word here be rendered. The latter would be allowable as far as the word is concerned, but the form of the sentence determines for the other. συμμιμηταί μου γίνεσθε forms a complete clause, in which συμμιμηταί has the place of emphasis, and in συμμιμηταί the preposition: it is therefore unallowable to pass on the sense of the συμ. to another clause from which it is separated by καί and another verb. So that instead of καὶ σκοπεῖτε κ. τ. λ. being a reason for this meaning, it is in fact a reason against it) of me, and observe (for imitation: τοὺς εὐτέλειαν μᾶλλον ἢ πολυχρηματίαν σκοποῦντας, Xen. Symp. iv. 42) those who walk in such manner as ye have an example in us. The construction is much controverted. Meyer and Wiesinger would separate οὕτως and καθώς—observe those who thus walk (i.e. as implied above); as ye have (emphatic—ye are not in want of) an example in us (viz. Paul and those who thus walk). My objection to this is, that if οὕτως and καθώς are to be independent—the three verbs γίνεσθε, σκοπεῖτε, ἔχετε, being thus thrown into three independent clauses, will be all correlative, and the ἔχετε τύπον will not apply to οὕτως περιπατοῦντας, but to the foregoing verbs, thus stultifying the sentence: “Be &c., and observe &c., as ye have an example (viz. of being συμμιμηταί μου and of σκοπεῖν τοὺς οὕτως περιπατοῦντας) in us.” Besides which, the οὕτως περιπατοῦντας would he (1) very vague as referring back to what went before, seeing that no περιπατεῖν has been specified, whereas (2) it is directly related to what follows, by the πολλοὶ περιπατοῦσιν of Philippians 3:18. I therefore retain the usuul rendering. Meyer’s objections to it are, (1) that it is ἔχετε, not ἔχουσιν:—but this does not affect the matter: for, the example including in its reference the τοὺς οὕτως περιπατοῦντας and the Philippians, the 2nd person would be more naturally used, the 3rd making a separation which would not be desirable:—(2) that it is ἡμᾶς, not ἐμέ:—but granting that this does not apply to Paul alone, it certainly cannot, as Mey., be meant to include the τοὺς οὕτ. περ. with him, which would be a way of speaking unprecedented in his writings,—but must apply to himself and his fellow-workers, Timotheus, Epaphroditus, &c. Of course the τύπον is no objection (as De W.) to the proper plural sense of ἡμᾶς, for it is used of that wherein they were all united in one category, as in ἡδεῖς τὴν ὄψιν (Plato), κακοὶ τὴν ψυχήν (Æsch.): see Kühner, ii. 27.

Verse 18
18.] For (reason for σκοπεῖτε κ. τ. λ. in the form of warning against others who walk differently) many walk (no need to supply any thing, as κακῶς (Œc.), or ‘longe aliter’ (Grot.), nor to understand the word ‘circulantur,’ as 1 Peter 5:8 (Storr, al., but inconsistently with Philippians 3:17),—still less with Calv. ‘ambulant terrena cogitantes’ (ungrammatical: οἱ τὰ ἐπίγ. φρ.): or to consider the sentence as broken off by the relative clause (De W., al.); for περιπατοῦσιν is a ‘verbum indifferens,’ as in Philippians 3:17, τοὺς οὕτως περιπ.) whom I many times (answers to πολλοί) mentioned to you (viz. when I was with you) but now mention even weeping ( διὰ τί; ὅτι ἐπέτεινε τὸ κακόν, ὅτι δακρύων ἄξιοι οἱ τοιοῦτοι … κλαίει τοίνυν ὁ παῦλος ἐφʼ οἷς ἕτεροι γελῶσι καὶ σπαταλῶσιν. οὕτως ἐστὶ συμπαθητικός, οὕτω φροντίζει πάντων ἀνθρώπων. Chrys.), the enemies (the article designates the particular class intended) of the cross of Christ (not, as Thdrt., Luth., Erasm., all., of the doctrine of the Cross:—nor is there any reason to identify these with those spoken of Philippians 3:2. Not Judaistic but Epicurean error, not obliquity of creed but of practice, is here stigmatized. And so Chrys.,— ἐπειδή τινες ἦσαν ὑποκρινόμενοι μὲν τὸν χριστιανισμόν, ἐν ἀνέσει δὲ ζῶντες κ. τρυφῇ· τοῦτο δὲ ἐναντίον τῷ σταυρῷ),—of whom perdition (everlasting, at the coining of the Lord: see ch. Philippians 1:28) is the (fixed, certain) end; of whom their belly is the god (cf. the boast of the Cyclops, in Eurip. Cycl. 334 ff.,— ἃ ʼ γὼ οὔ τινι θύω, πλὴν ἐμοί, θεοῖσι δʼ οὔ, | καὶ τῇ μεγίστῃ γαστρὶ τῇδε δαιμόνων | ὡς τοὐμπιεῖν γε καὶ φαγεῖν τοὐφʼ ἡμέραν, | ζεὺς οὗτος ἀνθρώποισι τοῖσι σώφροσιν. Seneca de benef. vii. 26, ‘alius abdomini servit’) and their glory in their shame (“ ἡ δόξα is subjective,—in the judgment of these men,—and τῇ αἰσχύνῃ objective,—according to the reality of morals. Cf. Polyb. xv. 23. 5, ἐφʼ οἷς ἐχρῆν αἰτχύνεσθαι καθʼ ὑπερβολήν, ἐπὶ τούτοις ὡς καλοῖς σεμνύνεσθαι καὶ μεγαλαυχεῖν. On εἶναι ἐν, ‘versari,’ to be found in, or contained in, any thing, cf. Plato Gorg. 470 E, ἐν τούτῳ ἡ πᾶσα εὐδαιμονία ἐστίν,—Eur. Phœn. 1310,— οὐκ ἐν αἰσχύνῃ τὰ σά.” Meyer.

Ambr., Hil., Pel., Aug., Beng., al., refer the expression to circumcision, taking another meaning for αἰσχύνη (‘venter et pudor sunt affinia.’ Beng.), but without reason; and Chrys., al., disown the meaning), who regard (it is not easy to give φρονεῖν, φρόνημα, in this sense, by one word in English. They betoken the whole aspect, the set of the thoughts and desires: τὰ ἐπίγεια, are the substratum of all their feelings) the things on earth (in opposition to the things above, cf. Colossians 3:1 ff. The construction is that of logical reference to the subject of the sentence, setting aside the strictness of grammatical connexion: so Thuc. iii. 36,— ἔδοξεν αὐτοῖς … ἐπικαλοῦντες …, and iv. 108; vi. 24; vii. 42: see more examples in Kühner, ii. 377.

The οἱ serves as τούς above, to indicate and individualize the class).

Verse 20
20.] For (I may well direct you to avoid τοὺς τὰ ἐπίγεια φρονοῦντας:—for—our state and feelings are wholly alien from theirs) our (emphatic) country (the state, to which we belong, of which we by faith are citizens,— ἡ πατρίς, Thl.; meaning the Kingdom of God, the heavenly Jerusalem (Galatians 4:26. Colossians 3:1 ff.). This objective meaning of the word is better than the subjective one, ‘our citizenship’ ( πολιτεία, Acts 22:28; but they seem sometimes to be used indifferently, see Palm and Rost’s Lex., and Aristot. Pol. iii. 4, κύριον μὲν γὰρ τὸ πολίτευμα τῆς πόλεως· πολίτευμα δʼ ἐστὶν ἡ πολιτεία, cf. however, on the other side, Ellicott: and his note through out), or, ‘our conversation,’ as vulg. E. V., which rendering seems to want precedent. Conyb. renders it ‘life:’ but this is insufficient, even supposing it justifiable, as giving the English reader the idea of ζωή, and so misleading him. I may remark, in passing, on the unfortunate misconception of St. Paul’s use of the plural, which has marred so many portions of Mr. Conybeare’s version of the Epistles, and none more sadly than this,—where he gives the Apostle’s noble description of the state and hopes of us Christians, as contrasted with the τὰ ἐπίγ. φρονοῦντες,—all in the singular—‘For my life, &c.,—from whence also I look, &c.’) subsists (the word is more solemn, as indicating priority and fixedness, than ἐστιν would be: see notes, ch. Philippians 2:6, and Acts 16:20) in the heavens, from whence ( οὗ does not refer to πολίτευμα, as Beng., al.—nor = ὧν, nor to be rendered ‘ex quo tempore,’ as Erasm., but ἐξ οὗ is adverbial, ‘unde,’see Winer, § 21. 3, and cf. Xen. Anab. i. 2. 20, ἡμέρας τρεῖς, ἐν ᾧ) also (additional particular, following on heaven being our country) we wait for (expect, till the event arrives: see note on Romans 8:19, and a dissertation in the Fritzschiorum Opuscula, p. 150 ff.) a Saviour (emphatic: therefore we cannot τὰ ἐπίγ. φρονεῖν, because we are waiting for one to deliver us from them. Or, as Saviour (Ellic.): but perhaps the other is preferable, as being simpler), (viz.) the Lord Jesus Christ,

Verse 21
21.] (describes the method, in which this Saviour shall save us—a way utterly precluding our making a God of our body) who shall transform (see 1 Corinthians 15:51 ff. The words assume, as St. Paul always does when speaking incidentally, the ἡμεῖς surviving to witness the coming of the Lord. The change from the dust of death in the resurrection, however we may accommodate the expression to it, was not originally contemplated by it; witness the ἀπεκδεχόμεθα, and the σῶμα τῆς ταπεινώσεως ἡμῶν. It is quite in vain to attempt to escape from this inference, as Eilicott does, by saying that “every moment of a true Christian’s life involves such an ἀπεκδοχήν.” This is most true, but in no way accounts for the peculiar expressions used here) the body of our humiliation (beware of the hendiadys, by which most Commentators, and even Conyb. here enervate the Apostle’s fine and deep meaning. The body is that object, that material, in which our humiliation has place and is shewn, by its suffering and being degraded— πολλὰ πάσχει νῦν τὸ σῶμα, δεσμεῖται, μαστίζεται, μυρία πάσχει δεινά, Chrys. He once had such a ταπείνωσις, and has passed through it to His glory—and He shall change us so as to be like Him.—Whereas the rendering ‘our vile body’ sinks all this, and makes the epithet merely refer to that which is common to all humanity by nature. It is besides, perhaps, hardly allowable: for ταπείνωσις cannot—unless the exigency of context require it, as in ref. Luke (not in Proverbs 16:19),—signify mere ‘vileness,’ ταπεινότης, but must imply the act whereby the body ταπεινοῦται) (so as to be) conformed to (on this common idiom, εὔφημον, ὦ τάλαινα, κοίμησον στόμα, Æsch. Ag. 1258, al. freq.,—cf. Kühner, ii. 121) the body of His glory (in which, as its object or material, His glory has place and is displayed: see above), according to (after the analogy of) the working of His power also (besides the μετασχήμ. &c. spoken of) to subject to Him all things (the universe: see the exception, 1 Corinthians 15:25-27). ταῦτα δὲ ποιήσει, says Thdrt., ἅτε δὴ δύναμιν ἄῤῥητον ἔχων, κ. ῥᾳδίως κ. τὴν φθορὰν κ. τὸν θάνατον καταπαύων, κ. εἰς ἀθανασίαν τὰ ἡμέτερα σώματα μεταβάλλων, κ. παρασκευάζων ἅπαντας εἰς αὐτὸν ἀποβλέπειν. And Chrys.:— ἔδειξε μείζονα ἔργα τῆς δυνάμεως αὐτοῦ, ἵνα κ. τούτοις πιστεύσῃς.

αὐτῷ, used of the αὐτός of the whole sentence, from the position of the writer, not of the agent in the clause itself.

04 Chapter 4 
Verse 1
1.] Concluding exhortation, referring to what has passed since ch. Philippians 3:17,—not farther back, for there first he turns directly to them in the second person, with ἀδελφοί, as here,—there also οὕτως occurs, answering to the οὕτως here,—and there, in the Christian’s hopes, Philippians 4:20-21, lies the ground of the ὥστε here.

ὥστε] ‘quæ cum ita sint’—since we have such a home, and look for such a Saviour, and expect such a change:— ὥστε κἂν ὁρᾶτε τούτους χαίροντας, κἂν ὁρᾶτε δεδοξασμένους, στήκετε, Chrys. Cf. 1 Corinthians 15:58.

ἐπιπόθ.] longed for. The word occurs in Appian, vi. 43, ὅρκους τε ὤμοσεν αὐτοῖς κ. ἔλαβεν, ἐπιποθήτους ἐν τοῖς ὕστερον πολέμοις πολλάκις γενομένους. For the verb, see ch. Philippians 1:8 reff.: for the substantive, - ησις, 2 Corinthians 7:7; 2 Corinthians 7:11.

στέφανος] from ref. 1 Thess., both χαρά and στέφανος apply to the future great day in the Apostle’s mind. And indeed even without such reference to his usus loquendi, it would be difficult to dissociate the “crown” from such thoughts as that in 2 Timothy 4:8.

οὕτως] see above: ‘as I have been describing:’ not ὡς ἑστήκατε ἀκλινῶς, as Chrys., Thl., Œc., Calv., Beng., ‘ita, ut statis, state,’ which would be inconsistent with ch. Philippians 3:17.

ἐν κυρίῳ] as the element wherein your stedfastness consists.

ἀγαπητοί] an affectionate repetition: μετʼ εὐφημίας πολλῆς ἡ παραίνεσις, Thdrt. “Doctrinam suo more vehementioribus exhortationibus claudit, quo eam hominum animis tenacius infigat. Et blandis appellationibus in eorum affectus se insinuat: quæ tamen non sunt adulationis, sed sinceri amoris.” Calv.

Verse 2
2.] Euodia and Syntyche (both women, cf. αὐταῖς and αἵτινες below) appear to have needed this exhortation on account of some disagreement, both however being faithful, and fellow-workers (perhaps deaconesses, Romans 16:1) with himself in the Gospel. θαυμάζει μὲν τὰς γυναῖκας· αἰνίττεται δὲ ὡς ἔριν τινὰ πρὸς ἀλλήλας ἐχούσας, Thdrt. The repetition of the verb παρακαλῶ not merely signifies ‘vehementiam affectus’ (Erasm.), but hints at the present separation between them.

τὸ αὐτὸ φρονεῖν] see ch. Philippians 2:2, note. He adds ἐν κυρίῳ, both to shew them wherein their unanimity must consist, and perhaps to point out to them that their present alienation was not ἐν κυρίῳ.

Verses 2-9
2–9.] Concluding exhortations to individuals (2, 3), and to all (4–9).

Verse 3
3.] ναί assumes the granting of the request just made, and carries on farther the same matter, see Phlippians 1:20 and note; but does not conjure, as Grot., al.

γνήσιε σύνζυγε] true (‘genuine:’—true, as distinguished from counterfeit: lit. of legitimate worth ( γενήσιος)) yoke-fellow. Who is intended, it is quite impossible to say. Various opinions have been, (1) that St. Paul addresses his own wife. So Clem. Alex. Strom. iii. 6 (53), p. 535 P, καὶ ὅ γε παῦλος οὐκ ὀκνεῖ ἔν τινι ἐπιστολῇ τὴν αὐτοῦ προσαγορεύειν σύνζυγον, ἣν οὐ περιεκόμιζε διὰ τὸ τῆς ὑπηρεσίας εὐσταλές,—Eus. H. E. iii. 30, al. But this is evidently an error, and Thdrt. says rightly,— τὸν δὲ σύνζ. τινες ἀνοήτως ὑπέλαβον γυναῖκα εἶναι τοῦ ἀποστόλου, οὐ προσεσχηκότες τοῖς ἐν τῇ πρὸς κορινθίους γεγραμμένοις (1 Corinthians 7:8), ὅτι τοῖς ἀγάμοις συνέταξεν ἑαυτόν. Besides which, the adjective in this case would be feminine,—cf. Eur. Alcest. 326, ποίας τυχοῦσα συνζύγου;—and 354, τοιᾶσδʼ ἁμαρτάνοντι συνζύγου: perhaps even if it were of two terminations (as adjectives in - ιος frequently in the N. T., e.g. οὐράνιος, Luke 2:13; Acts 24:19; ὁσίους χεῖρας, 1 Timothy 2:8, &c. See Winer, § 11. 1), in which case Ellic. remarks, it would revert to three terminations; but authority for this statement seems wanting. (2) that he was the husband, or brother, of Euodia or Syntyche; so Chrys. doubtfully, and Thl., al. But then the epithet would hardly be wanted—nor would the expression be at all natural. (3) that he was some fellow-labourer of the Apostle. So Thdrt.,— σύνζυγον καλεῖ, ὡς τὸν αὐτὸν ἕλκοντα τῆς εὐσεβείας ζυγόν, Pelag., all., and De W.,—and of these some (Grot., Calov., al.) have understood Epaphroditus,—Estius, Timotheus,—Bengel (but afterwards he preferred Epaphroditus), Silas,—Luther, the chief bishop at Philippi. (4) Others have regarded σύνζυγε as a proper name: so τινές in Chrys. and Œc., and so Meyer. In this case the γνήσιε would mean, ‘who art veritably, as thy name is,’ a yoke-fellow. And this might be said by the Apostle, who elsewhere compares the Christian minister to the βοῦς ἀλοῶν. It seems to me that we must choose between the two last hypotheses. The objections to each are about of equal weight: the Apostle no where else calls his fellow-labourers σύνζυγοι,—and the proper name σύνζυγος is no where else found. But these are no reasons, respectively, against either hypothesis. We may safely say with Chrys., εἴτε τοῦτο, εἴτε ἐκεῖνο, οὐσφόδρα ἀκριβολογεῖσθαι δεῖ.

συνλαμβάνου αὐταῖς] help them (Euodia and Syntyche): but not, as Grot., ‘ut habeant, unde se suosque honeste sustentent:’ it is the work of their reconciliation which he clearly has in view, and in which they would need help.

αἵτινες] ‘utpote quæ’—seeing that they.… The E. V. here is in error, ‘help those women which …’ The Gospel at Philippi was first received by women, Acts 16:13 ff., and these two must have been among those who, having believed, laboured among their own sex for its spread.

ἐν τῷ εὐαγ.] see reff.

μετὰ καὶ κλήμεντος] These words belong to συνήθλησαν, not to συνλαμβάνου, and are rather an additional reminiscence, than a part of the exhortation ‘as did Clemens also &c.’ q. d. ‘not that I mean, by naming those women with distinction, to imply forgetfulness of those others &c., and especially of Clemens.’ The insertion of καί between the preposition and substantive is said to be a habit principally of Pindar,—e.g. ἐν καὶ θαλάσσᾳ, Ol. ii. 28; ἐν καὶ τελευτᾷ, Ol. vii. 26; ἐπὶ καὶ θανάτῳ, Pyth. iv. 330. See Hartung, i. 143.

It is not necessary to regard the καὶ— καί as bound together: so that these examples are in point (against Ellic.).

Clemens must have been a fellow-worker with the Apostle at Philippi, from the context here; and, from the non-occurrence of any such name among Paul’s fellow-travellers, and the fact that οἱ λοιποὶ συνεργοί must have been Philippians,—himself a native of Philippi. It is perhaps arbitrary, seeing that the name is so common, to assume his identity with Clemens afterwards Bishop of Rome, and author of the Epistles to the Corinthians. So Eus. H. E. iii. 4, ὁ κλήμης, τῆς ῥωμαίων κ. αὐτὸς ἐκκλησίας τρίτος ἐπίσκοπος καταστάς, παύλου συνεργὸς κ. συναθλητὴς γεγονέναι πρὸς αὐτοῦ μαρτυρεῖται: see also H. E. Philippians 4:6; so Origen, Com. in Joan. t. vi. 36, vol. iv. p. 153: and Jer. Script. Eccl., 15, vol. ii. p. 854. Chrys. does not notice any such idea. See on the whole, Ellicott’s note.

ὧν τὰ ὀν. ἐν βίβλῳ ζωῆς] belongs to the λοιποί, whom he does not name: whose names are (not a wish, εἴη, as Bengel, nor are they to be regarded as dead when this was written) in the book of life (reff., and Luke 10:20).

Verse 4
4. πάλιν ἐρῶ] AGAIN I Will say it: referring to ch. Philippians 3:1, where see note. It is the ground-tone of the Epistle.

Verses 4-9
4–9.] Exhortation to ALL.

Verse 5
5.] τὸ ἐπιεικές, your forbearance, from ἐπί, implying direction, and εἰκός, ἔοικα (not εἴκω, to yield, as Trench, N. T. Syn. 171: see Palm and Rost’s Lex., under the word, as also under εἴκω and ἔοικα), reasonableness of dealing, wherein not strictness of legal right, but consideration for one another, is the rule of practice. Aristot., Eth. Nic. 4:10. 6, defines it to be that which fills up the necessary deficiencies of law, which is general, by dealing with particular cases as the law-giver would have dealt with them if he had been by. διό, he adds, δίκαιον μέν ἐστι, καὶ βέλτιόν τινος δικαίου· … καὶ ἔστιν αὕτη ἡ φύσις ἡ τοῦ ἐπιεικοῦς, ἐπανόρθωμα νόμου, ᾗ ἐλλείπει διὰ τὸ καθόλου. And he describes the ἐπιεικής as ὁ μὴ ἀκριβοδίκαιος ἐπὶ τὸ χεῖρον. See Trench, New Test. Syn., as above.

By the γνωσθήτω πᾶσιν ἀνθρ., the Apostle rather intends, ‘let no man know of you any inconsistency with ἐπιείκεια.’ The universality of it justifies its application even to those described above, ch. Philippians 3:18 f.,—that though warned against them, they were to shew all moderation and clemency towards them: so Chrys. Meyer observes well, that the succession of these precepts seems to explain itself psychologically by the disposition of spiritual joy in the Lord exalting us both above rigorism, and above anxiety of mind (Philippians 4:6).

ὁ κύριος ἐγγύς] These words may apply either to the foregoing—‘the Lord will soon come, He is the avenger; it is yours to be moderate and clement’ (so De Wette, al.): or to the following—‘the Lord is near, be not anxious:’ so Chrys., Thdrt., all. Perhaps we may best regard it as the transition from the one to the other: Christ’s coming is at hand—this is the best enforcer of clemency and forbearance: it also leads on to the duty of banishing anxiety.

ὁ κύριος is Christ, and the ἐγγύς refers to the παρουσία; see on ch. Philippians 3:20.

Verse 6
6.] μηδέν has the emphasis. It is the accusative of the object, as τὸ πολλὰ μεριμνᾷν, Xen. Cyr. viii. 7. 12.

ἐν παντί] in every thing: see ref. 1 Thess. and note. Meyer remarks that the literally correct rendering of the Vulg. ‘in omni (neut.) oratione’ led Ambrose wrong, who gives it ‘per omnem orationem.’

τῇ προσευχῇ καὶ τῇ δεήσει] by your prayer and your supplication: or better, by the prayer and the supplication appropriate to each thing. On the difference between προσευχή and δέησις, see on Ephesians 6:18, 1 Timothy 2:1.

Not μετὰ τῆς εὐχαριστίας, because the matters themselves may not be recognized as grounds of εὐχαριστία, but it should accompany every request. Ellic., who doubts this explanation, thinks it “more simple to say that εὐχαριστία, ‘thanksgiving for past blessings,’ is in its nature more general and comprehensive, προς. and δεησ. almost necessarily more limited and specific. Hence, though εὐχαρ. occurs 12 times in St. Paul’s Epistles, it is only twice used with the article, 1 Corinthians 14:26, 2 Corinthians 4:15.” But I much prefer the other view.

τὰ αἰτήματα] = ὃ ἂν αἰτώμεθα, 1 John 5:15. Plato, Rep. viii. p. 566, speaks of τὸ τυραννικὸν αἴτημα … αἰτεῖν τὸν δῆμον φύλακάς τινας τοῦ σώματος.

πρὸς τὸν θεόν] unto, ‘before,’ ‘coram:’ see Acts 8:24.

Verse 7
7.] Consequence of this laying every thing before God in prayer with thanksgiving—peace unspeakable.

καί, and then.

ἡ εἰρ. τοῦ θεοῦ, that peace which rests in God and is wrought by Him in the soul, the counterpoise of all troubles and anxieties—see John 16:33—… ἵνα ἐν ἐμοὶ εἰρήνην ἔχητε· ἐν τῷ κόσμῳ θλίψιν ἔχετε. Meyer denies that εἰρήνη ever has this meaning: but he is certainly wrong. The above verse, and John 16:27, Colossians 3:15, cannot be fully interpreted on his meaning, mere mutual concord. It is of course true, that mutual concord, and τὸ ἐπιεικές, are necessary elements of this peace: but it goes far beyond them. See the alternatives thoroughly discussed, as usual, in Ellic.’s note.

ἡ ὑπερέχουσα πάντα νοῦν] not as Chrys., ὅταν λέγῃ πρὸς τοὺς ἐχθροὺς εἰρηνεύειν … πῶς οὐχ ὑπὲρ νοῦν ἐστιν ἀνθρώπινον τοῦτο; nor as Estius, “quia omnem expectationem humanam excedit, quod Deus pro inimicis sibi reconciliandis filium suum dederit in mortem:” nor as Calvin, “quia nihil humano ingenio magis adversum, quam in summa desperatione nihilominus sperare:” but as Erasm., all., “res felicior quam ut humana mens queat percipere.” νοῦς is the intelligent faculty, the perceptive and appreciative power: reff. On the sentiment itself, cf. Ephesians 3:19.

φρουρήσει must not with Chrys., Thdrt., Thl., Luth., all. and Vulg., be made optative in sense: it is not a wish, but a declaration—following upon the performance of the injunction above.

τὰς καρδίας ὑμῶν κ. τὰ νοήματα ὑμῶν] The heart is the fountain of the thoughts, i.e. designs, plans (not minds, as E. V.): so that this expression is equivalent to ‘your hearts themselves, and their fruits.’

ἐν χριστῷ ἰησοῦ is not the predicate after φρουρήσει—shall keep &c. in Christ, i.e. keep them from falling from Christ ( ὥστε μένειν κ. μὴ ἐκπεσεῖν αὐτοῦ τῆς πίστεως, Chrys.): but, as usual, denotes the sphere or element of the φρουρά thus bestowed—that it shall be a Christian security:—the verb φρουρήσει being absolute.

Verse 8
8.] τὸ λοιπόν resumes again his intention of closing the Epistle with which he had begun ch. 3., but from which he had been diverted by incidental subjects. It is unnatural to attribute to the Apostle so formal a design as De W. does, of now speaking of man’s part, as he had hitherto of God’s part:—Chrys. has it rightly,— τί ἐστι τὸ λοιπόν: ἀντὶ τοῦ, πάντα ἡμῖν εἴρηται. ἐπειγομένου τὸ ῥῆμά ἐστι, καὶ οὐδὲν κοινὸν ἔχοντος πρὸς τὰ παρόντα.

This beautiful sentence, full of the Apostle’s fervour and eloquence, derives much force from the frequent repetition of ὅσα, and then of εἴ τις.

ἀληθῆ] subjective, truthful: not, true in matter of fact. The whole regards ethical qualities. ταῦτα γὰρ ὄντως ἀληθῆ, ἡ ἀρετή, ψεῦδος δὲ ἡ κακία. κ. γὰρ ἡ ἡδονὴ αὐτῆς ψεῦδος. κ. ἡ δόξα αὐτῆς ψεῦδος, κ. πάντα τὰ τοῦ κόσμου ψεῦδος. Chrys.

σεμνά] τὸ σεμνὸν ὄνομα, τὸ καλόν τε κἀγαθόν, Xen. Œc. vi. 14. It is difficult to give it in any one English word: ‘honest’ and ‘honourable’ are too weak: ‘reverend’ and ‘venerable,’ ‘grave’ are seldom applied to things: Nor do I know any other more eligible.

δίκαια] not ‘just,’ in respect of others, merely—but right, in that wider sense in which δικαιοσύνη is used—before God and man: see this sense Acts 10:22; Romans 5:7.

ἁγνά] not merely ‘chaste’ in the ordinary confined acceptation: but pure generally: “castimoniam denotat in omnibus vitæ partibus.” Calv.

προσφιλῆ] lovely, in the most general sense: no subjects need be supplied, as τοῖς πιστοῖς, or τῷ θεῷ (Chrys.): for the exhortation is markedly and designedly as general as possible.

εὔφημα] again, general, and with reference to general fame—of good report, as E. V. The meaning ‘sermones qui bene aliis precantur,’ adopted by Storr and Flatt, though philologically justified, is evidently not general enough for our context.

εἴ τις ἀρετὴ …] sums up all which have gone before and generalizes still further. The E. V. ‘if there be any virtue,’ &c. is objectionable, not for the reason alleged by Scholefield, Hints, &c. p. 85, as ‘expressing a doubt of the existence of the thing in the abstract,’ which it does not,—but as carrying the appearance of an adjuration, ‘by the existence of,’ &c. which conveys a wrong impression of the sense—whatever virtue there is (not ‘there be,’ as Scholef.) &c.

ἀρετή] virtue, in the most general ethical sense: ἔπαινος, praise, not ‘pro eo quod est laudabile,’ as Calv., al., but as Erasm., ‘laus, virtutis comes.’ The disciplinœ, which follows ‘laus’ in the Vulg. &c., is a pure interpolation, and beside the meaning: see various readings.

ταῦτα—viz., all the foregoing—the ἀληθῆ &c.,—the ἀρετή, and the ἔπαινος—these things meditate: let them be your νοήματα.

Verse 8-9
8, 9.] Summary exhortation to Christian virtues not yet specified.

Verse 9
9.] These general abstract things he now particularizes in the concrete us having been exemplified and taught by himself when among them. The first καί is not ‘both,’ as E. V., but also,—moreover: which, besides what I have said recommending them above, were also recommended to you by my own example.

ἐμάθετε] again, not as E. V. ‘have learned,’ &c.—but all aorists,—referring to the time when he was among them. Those things which (not ‘whatsoever things:’ we are on generals no longer: nor would he recommend to them all his own sayings and doings; but the καί expressly provides for their being of the kinds specified above) ye moreover learned, and received (reff.: here of receiving not by word of mouth, but by knowledge of his character: the whole is not doctrinal, but ethical) and heard (again not of preaching, but of his tried and acknowledged Christian character, which was in men’s mouths and thus heard) and saw (each for himself) in me ( ἐν ἐμοί will not properly belong to the two first verbs, ἐμάθ. and παρελ., but must be associated by zeugma with them—he himself being clearly the example throughout), these things ( ταῦτα … ἅ) practise (correlative with, not opposed to, λογίζεσθε above:—that λογισμός being eminently practical, and issuing, in the concrete, in the ταῦτα πράσσειν, after Paul’s example).

καί] and then: see Philippians 4:7. On εἰρήνη, see there.

Verse 10
10.] δέ is transitional; the contrast being between the personal matters which are now introduced, and those more solemn ones which he has just been treating.

ἐν κυρίῳ] see above, ch. Philippians 3:1, Philippians 4:4. “Every occurrence, in his view, has reference to Christ,—takes from Him its character and form.” Wiesinger.

ἤδη ποτέ] now at length, as E. V.: ‘tandem aliquando:’ χρόνον δηλοῦντός ἐστι μακρόν, Chrys. The ποτέ takes up and makes indefinite the ἤδη: as in δή ποτε, δή που, &c. See Klotz ad Devar. p. 607, 8. But no reproof is conveyed by the expression, as Chrys. thinks: see below.

ἀνεθάλετε] lit. ye came into leaf; “metaphora sumta ab arboribus, quarum vis hyeme contracta latet, vere florere incipit,” Calv. But it is fanciful to conclude with Bengel, that it was Spring, when the gift came: see on a similar fancy in 1 Corinthians 5:7. The word is taken transitively (see reff.) by Grot., all.,—‘ye caused to spring again your care for me’ (see below): but the intransitive only will suit the sense here—ye budded forth again in caring for my interest (see below). Your care for me was, so to speak, the life of the tree; it existed just as much in winter when there was no vegetation, when ye ἠκαιρεῖσθε, as when the buds were put forth in spring. This is evident by what follows. We must thank Meyer, to whom we owe so much in accuracy of grammatical interpretation, for having followed out the right track here, first indicated by Bengel, and rendered τὸ ὑπὲρ ἐμοῦ as the accusative governed by φρονεῖν. The ordinary way (so Wiesinger and Ellicott recently) has been to regard the words as = τὸ φρονεῖν ὑπὲρ ἐμοῦ, thus depriving the relative ἐφʼ ᾧ of any thing to refer to, and producing the logical absurdity (Mey.), ἐφρονεῖτε ἐπὶ τῷ ὑπὲρ ἐμοῦ φρονεῖν, or forcing ἐφʼ ᾧ to some unjustified meaning (‘although,’ as Luth., al.,—‘sicut,’ as vulg.,—&c.), or understanding it ‘for whom,’ as Calv., al.,—contrary to the Apostle’s usage, in which (reff.) ἐφʼ ᾧ is always neuter. But if we take τὸ ὑπὲρ ἐμοῦ together,—‘my interest,’—and govern it by φρονεῖν, all will be simple and clear: I rejoiced, &c. that at last ye flourished in anxiety for my interest: for which purpose (cf. Plato, Gorg. p. 502 B, ἐφʼ ᾧ ἐσπούδακε:—the purpose, namely, of flourishing, putting forth the supply which you have now sent. Wiesinger prefers the other, and vindicates it from Meyer’s imputation: but to me not convincingly: as neither Ellicott) ye also were anxious (all that long time, imperfect), but had no opportunity ( ἀκαιρέω is a word of later Greek: εὐκαιρέω, its opposite, is used by Lucian, Plutarch, Polyb., &c., as also its compounds ἐνευκαιρέω, προσευκαιρέω, &c. See Phryn. ed. Lobeck, p. 125. Wiesinger well remarks that we must not press this ἠκαιρεῖσθε into a definite hypothesis, such as that their financial state was not adequate—that they had no means of conveyance, &c.—it is perfectly general, and all such fillings up are mere conjecture).

Verses 10-20
10–20.] He thanks them for the supply received from Philippi.

Verse 11
11.] inserted to prevent misunderstanding of the last verse.

οὐχ ὅτι] See ch. Philippians 3:12; my meaning is not, that … καθʼ, according to, i.e. in consequence of—see reff., and Od. γ. 106, πλαζόμενοι κατὰ ληΐδʼ: Herod. ii. 152, κατὰ ληΐην ἐκπλώσαντας: Thuc. vi. 31, κατὰ θέαν ἥκειν: not, as Van Hengel, ‘ut more receptum est penuriæ,’ which would be κατὰ τοὺς ὑστεροῦντας (see Romans 3:5 al.).

For I (emphatic: for my part, whatever others may feel) learned (in my experience, my training for this apostolic work: not ‘have learned:’ the aorist is much simpler and more humble—‘I was taught:’ the present result of this teaching comes below, οἶδα, but not in this word), in the state in which I am (not ‘in whatsoever state I am’ (E. V.: which would be ἐν οἷς ἂν εἰμί,—cf. ὅπου ἂν εἰσεπορεύετο, Mark 6:56, ὅσοι ἂν ἥπτοντο αὐτοῦ, ib. Winer, § 42. 3. a), nor as Luther, bei welchen ich bin ( οἷς masculine), which is against the context. But ἐν οἷς εἰμί does not apply only to the Apostle’s present circumstances, but to any possible present ones: ‘in which I am at any time:’ see next verse) to find competence (we have no word for αὐτάρκης. ‘Self-sufficing’ will express its meaning of independence of external help ( τελειότης κτήσεως ἀγαθῶν, Plato, Def. p. 412), but is liable to be misunderstood: ‘competent’ is not in use in this sense, though the abstract noun competence is: the German genügsam gives it well).

Verse 12
12.] See above. I know (by this teaching) also (the first καί expresses that, besides the general finding of competence in all circumstances, he specially has been taught to suffer humiliation and to bear abundance. See Ellic.’s note) how to be brought low (generally: but here especially by need, in humiliation of circumstances.

Meyer remarks that 2 Corinthians 4:8; 2 Corinthians 6:9-10, are a commentary on this), I know also ( καί as before, or as an addition to οἶδα καὶ ταπεινοῦσθαι) how to abound ( ὑψοῦσθαι, as Wies. remarks, would be the proper general opposite: but he chooses the special one, which fits the matter of which he is treating): in every thing (not as vulg., E. V., all., ‘every where,’ nor ‘at every time,’ as Chrys., Grot.,—nor both, as Thl., &c.:—but as usually in St. Paul: see ref. and note) and in all things (not, as Luth., Beng., ‘respectu omnium hominum:’ ἐν παντὶ πράγματί, φησι, κ. ἐν πᾶσι τοῖς παρεμπίπτουσι, Œc.: the expression conveys universality, as ‘in each and all,’ with us) I have been taught the lesson (‘initiated:’ but no stress to be laid, as by Beng., ‘disciplina arcana imbutus sum, ignota mundo:’ see the last example below. Beware (against Wiesinger) of joining μεμύημαι with ἐν παντὶ κ. ἐν πᾶσιν, initiated in, &c.; the verb is (against Ellicott) not constructed with ἐν, but with an accusative of the person and the thing ( μυεῖν τινά τι), which last accusative remains with the passive: so μʼ ἀνὴρ ἐμύησʼ ἑλικωνίδα, Anthol. ix. 162,— οἱ τὰς τελετὰς μεμυημένοι, Plato, Symp. p. 209. The present construction, with an infinitive, occurs, Alciphr. ii. 4, κυβερνᾷν μυηθήσομαι) both to be satiated and to hunger (the forms πεινᾷν, διψᾷν, for - ῇν, seem to have come in with Macedonian influence: being found first in Aristotle; see Lobeck in Phryn. p. 61), both to abound and to be in need.

Verse 13
13.] ‘After these special notices, he declares his universal power,—how triumphantly, yet how humbly!’ Meyer. I can do (reff.: so μηδὲν ἰσχύειν, Plato Crit. p. 50 B) all things (not ‘all these things,’ τὰ πάντα, as Van Hengel: ‘the Apostle rises above mere relations of prosperous and adverse circumstance, to the general,’ De W.) in (in union with,—by means of my spiritual life, which is not mine, but Christ living in me, Galatians 2:20; the E. V. ‘through’ does not give this union sufficiently) him who strengthens me (i.e. Christ, as the gloss rightly supplies: cf. 1 Timothy 1:12).

Verse 14
14.] ‘Cavet, ne fortiter loquendo contempsisse ipsorum beneficium videatur.’ Calv. μὴ γὰρ ἐπειδή, φησιν, ἐν χρείᾳ οὐ καθέστηκα, νομίσητε μὴ δεῖσθαί με τοῦ πράγματος· δέομαι διʼ ὑμᾶς. Chrys.

συγκοινωνήσαντές μου τῇ θλίψει] ὅρα σοφίαν, πῶς ἐπαίρει τὸ πρᾶγμα, Thl.: in that ye made yourselves partakers with my present tribulation (not poverty: by their sympathy for him they suffered with him; and their gift was a proof of this sympathy).

Verse 15
15.] δέ contrasts this former service with their present one.

καὶ ὑμεῖς] ‘as well as I myself.’ He addresses them by name (as 2 Corinthians 6:11) to mark them particularly as those who did what follows: but not to the absolute exclusion of others, as Bengel (‘antitheton ad ecclesias aliorum oppidorum’): others may have done it too, for aught that this appellative implies: that they did not, is by and by expressly asserted: ἐν ἀρχῇ τοῦ εὐαγγελίου, penes vos, Beng.: he places himself in their situation; dates from (so to speak) their Christian era. This he specifies by ὅτε ἐξῆλθον ἀπὸ ΄ακεδονίας. See Acts 17:14. By this is not meant, as commonly understood, the supply which he received at Corinth (2 Corinthians 11:9), in order to which De W., Wies., al., understand ἐξῆλθον as a pluperfect,—but that mentioned below: see there: ἐξῆλθον being the aorist marking the simple date: when I left Macedonia.

οὐδεμία μοι ἐκκλησία] no church communicated with me as to (in) an account of giving and receiving (i.e. every receipt being part of the department of giving and receiving, being one side of such a reckoning, ye alone opened such an account with me. It is true the Philippians had all the giving, the Apostle all the receiving: the debtor side was vacant in their account, the creditor side in his: but this did not make it any the less an account of “giving-and-receiving,” categorically so called. This explanation, which is Meyer’s, is in my view far the most simple (against Ellic., who apparently has misunderstood it), and preferable to the almost universal one, that his creditor and their debtor side was that which he spiritually imparted to them: for the introduction of spiritual gifts does not belong to the context, and therefore disturbs it. Similar usages of λῆψις κ. δόσις occur: e.g. Artemid. i. 44, οἱ διὰ δόσεως κ. λήψεως ποριζόμενοι: Arrian, Epict. ii. 9, τὸν φιλάργυρον ( ἐπαύξουσιν) αἱ ἀκατάλληλοι λήψεις κ. δόσεις: Cicero, Lælio 16, ‘ratio acceptorum et datorum.’ See Wetst.) but you only:
Verses 15-17
15–17.] Honourable recollection of their former kindness to him.

Verse 16
16.] for even in Thessalonica (which was an early stage of my ἐξελθεῖν ἀπὸ ΄ακ., before the departure was consummated. The ὅτι gives a reason for and proof of the former assertion—ye were the only ones, &c.,—and ye began as early as ἐν θεσσ., i.e. when I was at Thessalonica. In such brachylogical constructions the preposition of rest, as belonging to the act accomplished, overbears the preposition of motion, as belonging to it only in its imperfect state; so οἱ ἐν τῷ ἡραίῳ καταπεφευγότες, Xen. Hell. iv. 5. 5,— ταῖς λοιπαῖς ἐν τῇ γῇ καταπεφευγυίαις ἐνέβαλλον, Thuc. iv. 14,— ἀποστελοῦντες … ἐν τῇ σικελίᾳ, ib. vii. 17, where ἐς τὴν σ. in Bekker’s text is a correction) ye sent both once and twice (the account of the expression being, that when the first arrived, they had sent once: when the second, not only once, but twice. So in ref.: and Herod. ii. 121, αὐτῷ κ. δὶς κ. τρὶς ἀνοίξαντι: iii. 148, τοῦτο κ. δὶς κ. τρὶς εἴπαντος ΄αιανδρίου. The opposite expression, οὐχ ἅπαξ οὐδὲ δίς, is found in Plato, Clitoph. § 7) ye sent (absolute as in ref.) to (for the supply of, ref.) my necessity.

Verse 17
17.] Again he removes any chance of misunderstanding, as above in Philippians 4:11. It was not for his own sake but for theirs that he rejoiced at their liberality, because it multiplied the fruits of their faith. Not that (see above, Philippians 4:11) I seek (present, ‘it is my character to seek.’ The preposition in composition denotes, as so often, the direction; not studiose, nor insuper) the gift ( τό—in the case in question), but I do seek (the repetition of the verb is solemn and emphatic) the fruit which (thereby, in the case before us) abounds to your account (this εἰς λόγον refers to the same expression, Philippians 4:15—fruit, μισθόν in the day of the Lord, the result of your labour for me in the Lord. De W., after Van Hengel, doubts whether πλεονάζοντα can be constructed with εἰς, and would therefore separate them by a comma. But surely little would be thus gained, for the εἰς would belong to the whole clause, the connecting link being καρπὸν πλεονάζοντα, so that even thus the idea of πλεονάζοντα must be carried on to εἰς: and perhaps in 2 Thessalonians 1:3 it is so: see note there).

Verse 18
18.] But (notwithstanding that the gift is not that which I desire, I have received it, and been sufficiently supplied by it) I have (emphatic, and exactly as in ἀπέχειν τὸν μισθόν—‘I have no more to ask from you, but have enough:’—not as Erasm., Beza, Grot., &c. ‘I have duly received all you sent’) all (I want), and abound (over and above): I am filled (repetition and intensification of περισσεύω), having received at the hands of Epaphroditus the remittance from you, a savour of fragrance (a clause in apposition, expressing a judgment,—so frequently in poetry, especially in tragedians,—Il. ω. 735, ἤ τις ἀχαιῶν ῥίψει, χειρὸς ἑλών, ἀπὸ πύργου, λυγρὸν ὄλεθρον: Eur. Orest. 950, τιθεῖσα λευκὸν ὄνυχα διὰ παρηΐδων, αἱματηρὸν ἄταν. See Kühner, ii. 146. On ὀσμὴ εὐωδίας see Ephesians 5:2, note), a sacrifice acceptable, well pleasing to God (see Hebrews 13:16; 1 Peter 2:5).

Verse 19
19.] an assurance taken up from τῷ θεῷ above, μου because he (Paul) was the receiver: this was his return to them: ‘qui quod servo ejus datur remunerabitur.’ Beng.

πληρώσει … all refers to Philippians 4:16; Philippians 4:18;—as ye πεπληρώκατέ μου τὴν χρείαν. It is an assurance, not a wish (- σαι). πᾶσαν,—not only in the department alluded to, but in all. Meyer refers to the beatitudes in Matthew 5 and especially St. Luke’s χορτασθήσεσθε and γελάσετε, Luke 6:21, as illustrative.

ἐν δόξῃ] to be connected with πληρώσει, not with τὸ πλοῦτος αὐτοῦ: not, gloriously, as many Commentators, which is weak and flat in the extreme: but δόξα is the instrument and element by and in which ‘all your need’ will be supplied: in glory, cf. Ps. 16:15 LXX: but not only at the coming of Christ (as Meyer, according to his wont), but in the whole glorious imparting to you of the unsearchable riches of Christ, begun and carried on here, and completed at that day.

ἐν χριστῷ ἰησοῦ] and this filling (or, ‘this glory,’ but then perhaps τῇ would have been expressed) is, consists, and finds its sphere and element, in Christ Jesus.

Verse 20
20.] The contemplation both of the Christian reward, of which he has been speaking, and of the glorious completion of all God’s dealings at the great day,—and the close of his Epistle,—suggests this ascription of praise.

δέ] But—however rich you may be in good works, however strong I may be by Christ to bear all things,—not to us, but to our God and Father be the glory. On εἰς τοὺς αἰῶνας τῶν αἰώνων, see note, Ephesians 3:21.

Verse 21
21.] πάντα ἅγιον, every individual saint. The singular has love and affection, and should not be lost as in Conyb., ‘Salute all God’s people.’

ἐν χριστῷ ἰησοῦ] belongs more probably to ἀσπάσασθε,—see Romans 16:22; 1 Corinthians 16:19,—than to ἅγιον, as in ch. Philippians 1:1, where, as Meyer observes, the expression has a diplomatic formality, whereas here there is no reason for so formal an adjunct.

οἱ σὺν ἐμοὶ ἀδελφοί] These must, on account of the next verse, have been his closer friends, perhaps his colleagues in the ministry, such as Aristarchus, Epaphras, Demas, Timotheus. But there has arisen a question, how to reconcile this with ch. Philippians 2:20? And it may be answered, that the lack of ἰσοψυχία there predicated of his companions, did not exclude them from the title ἀδελφοί, nor from sending greeting to the Philippians: see also ch. Philippians 1:14.

Verses 21-23
21–23.] GREETING AND FINAL BENEDICTION.

Verse 22
22.] πάντες οἱ ἅγιοι, all the Christians here.

οἱ ἐκ τῆς καίσαρος οἰκίας] These perhaps were slaves belonging to the familia of Nero, who had been converted by intercourse with St. Paul, probably at this time a prisoner in the prætorian barracks (see ch. Philippians 1:13 note) attached to the palace. This is much more likely, than that any of the actual family of Nero should have embraced Christianity. The hint which Chrys., al., find here, εἰ γὰρ οἱ ἐν τοῖς βασιλείοις πάντων κατεφρόνησαν διὰ τὸν βασιλέα τῶν οὐρανῶν, πολλῷ μᾶλλον αὐτοὺς χρὴ τοῦτο ποιεῖν, is alien from the simplicity of the close of an Epistle. The reason of these being specified is not plain: the connexion perhaps between a colonia, and some of the imperial household, might account for it.

Verse 23
23.] See Galatians 6:18.

